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Prologue

Sri Aurobindo

Sri Aurobindo was born in Calcutta on 15 August 1872. At the age of seven he was taken to
England for education. There he studied at St. Paul's School, London, and at King's College,
Cambridge. Returning to India in 1893, he workadthe next thirteen years in the Princely State of
Baroda in the service of the Maharaja and as a professor in Baroda College. In 1906, soon after the
Partition of Bengal, Sri Aurobindo quit his post in Baroda and went to Calcutta, where he soon
becameone of the leaders of the Nationalist movement. He was the first political leader in India to
openly put forward, in his newspaper Bande Mataram, the idea of complete independence for the
country. Sri Aurobindo had begun the practice of Yoga in 1905 iad2aidn 1908 he had the first of
several fundamental spiritual realisations. In 1910 he withdrew from politics and went to
Pondicherry in order to devote himself entirely to his inner spiritual life and work. During his forty
years in Pondicherry he evoty@ new method of spiritual practice, which he called the Integral
Yoga. Its aim is a spiritual realisation that not only liberates man's consciousness but also transforms
his nature. In 1926, with the help of his spiritual collaborator, the Mother, hddédiuhe Sri
Aurobindo Ashram. Among his many writings are The Life Divine, The Synthesis of Yoga, The
Secret of the Veda, Hymns to the Mystic Fire, Vedic and Philological Studies and Savitri. Sri
Aurobindo left his body on 5 December 1950.

The Complete Works of Sri Aurobindo

In 1997, the Sri Aurobindo Ashram began to publish the Complete Works of Sri Aurobindo
(CWSA) in a uniform library edition. Each of the 36 published volumes can be viewed and
downloaded in PDF format fromww.sabda.in

Vedic and Philological Studies

CWSAVolume 4 - Vedic and Philological Studig¥PS) - consists of writings by Sri
Aurobindo on the Veda, his translations of and commentaries on Vedic hymns to gods other than
Agni, a selection from hisloteson the Veda, and his writings and seledtiedeson philology.It is
divided intofive parts
Part One. Essays in Vedic Interpretatidncomplete essays on the Veda written between 1912
and 1914. Viewed retrospectively, these may be regarded as drafts for The Secret of the Veda, which
came out in the Arya in 191416.
Part Two. Selected Vedic Hymiisanslations of Vedic hymns to gods other than Agni with
little or no annotationThe present Volume deals with the verses from Mandal2-4 in this Part
translated by Sri Aurobindo.
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Part Three. Commentaries and Annotated TranslatiQunmentaries on neAigni hymns and
translations that include significant amounts of annotafiom.e s e ar e Notesh r alc ¢ leadw afs
respective verses.

Part Four. Vedid\otes A selection from the detailddoteson Vedic hymns found in Sri
Aurobinddd s man uadersieptag.e Notesdh r ace leadwatshed respective

Part Five Essays antNoteson Philology Dr afts for a work call ed
Speecho, other writings on phil ol obadtesoal topi c:
philology.

Companion to Vedic and Philological Studies

CompaniorSeriess meant as an aid to the systematic study@imajor works on the Veda by
Sri Aurobindofor those interested ithe mystical interpretation of the Veda.

The Companion Series is available for both the major works on the Veda by Sri
Aurobindo i Secret of the Ved@Vvol. | & Il) and Hymns to the Mystic FirgVol. I-1V).

The present volumprovides the original Sanskrit verses (Riks) from the Rig Veda in
Devanagari (without accents), translated and cited by Sri Aurobindedit and Philological
Studies(Part Two, Mandala 2-4). The compiler has provided the Patla (in Devanagari as well
as Roman Transcriptiomnder each verse in which all euphonic combinations (sandhi) are resolved
into the original and separate words and even the components of compound woad} i(s#icated;
and matched each Sanskrit word in the RHtpwith the corsponding English word in the
Translation using superscriptellowed byfootnotesproviding alternative meaning(s) of wordsd
explanatoryNotesb ased on Sri Aurobindobs writings.

In the Foreword to the first edition bfymns to the Mystic Firg1946) Sri Aurobindo stated that
fi . té establish on a scholastic basis the conclusions of the hypothesis (mystical interpretation) it
would have been necessary to prepare an edition ofitedela or of a large part of it with a word
by word construing in Sanskrit and Englidtotesexplanatory of the important poinés. .This
compil ation series is a humble attempt in pr o
En gl i slbcted werkes of the Rig Veddh explanatoryNotes

Acknowledgements

The compiler has relied on Volume The Secret of the Ved&V) and Volume & Hymns to
the Mystic Firg(HMF) of the Complete Works of Sri AurobindGWSA - Sri Aurobindo Ashram
Publication Department, Pondicherry, 2013) for enlightenment at everylsiegompiler is grateful
for the elucidation provided by authoritative published work orRilgevVedaby A.B. Purani Yedic
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Companion to/edic and Philological StudigsVol. II vii



CONTENTS
PART TWO

SELECTED VEDIC HYMNS

Mandala Two

SUK T A 23 e et e s 2
SUKT A 24 e e e 11
SUK T A 2 e e e .20
SUKTA 26 ..o et e et e e .22
SUK T A 27 e et et e e .24
SUK T A 28 e e e .32

Mandala Three

SUKT A B e e e .38

Mandala Four

SUK T A L8 i e te e .43
SUK T A 2 e e e e .49
SUK T A B0 e e et .52
SUKTA 4D i et et et et e e e .53
ApPeNndiX - MaNtra .......cccccvvvvviiiiiiiiiiiies e aeeeeee 55

Companion to/edic and Philological StudigsVol. I viii
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M ANDALA TWO

SUKTA 23

co®@ ¢t ¢ @At @wi Chz@
AROOYo@ Y 0 Ry BBAIYPY ~@t@02.023.61
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gal Avdné tvA &al a-patim havAmahe kavim kavan@é upamaQdyaE-tamam
jyeOha©O¥@m brahma Aé brahmad aE pate AéaE GDmh GQiébhiE sal@ sadanam

To thee“we call, *host-master’of the heavenly companies;seer’among the seeréwho art
most rich [tamam] in the supremelupama] inspired knowledge] @dvaEY. 2eldest[jyeOhalO
king [rAd@m] ®among the gods of soul*O Master *°of Soul, Brahmanaspati**hearkento us
and by thy manifestations in our being?®*'%ake thy sessiort’in this house and seat.

[14/ 253

L3subordinate ministers of faculties (of Buddhi) [16/471]ganalis the] formal executive energy & mechanical ratio
of things which is the outward aspect of NatureManas(is the] the measuring or limiting of thing in itself in
consciousness by the number oatio, the ganag [16/722-3]

‘Oddas-means | iterally hearing and from this primary signi
psychologically, the idea of hearing leads up in Sanskrit to another sense which we finddawvaZa, Guti, Guta,
fi revealed knowledge, the knowledge which comes by inspiration. [15/63]

910 The mantra then, when it is thought of as operating to bring out thekthyam, the thing desired & to be
expressed, out of the soul into the mind state, mati, is called hraa. Brahma means the soumovement or

soul-state expressed in the heart or temperamda6/726]. SeeAppendix.

011 Brahmanaspati is the creator by the Word; he calls light and visible cosmos out of the darkness of the
inconscient ocean and speeds therimations of conscious being upward to their supreme goal. It is from this
creative aspect oBrahmanaspatithat the later conception of Brahma the Creator arosg.5/345-6]

Brahmanaspatiis the Creator; by the word, by his cry he creatésthat is to say,he expresses, he brings out all
existence and conscious knowledge and movement of life and eventual forms from the darkness of the
Inconscient.[15/382]

Sexpandings (1.46.15; 5.9.6) propose throughout the Veda to takét&n another and more fundamental meaning
not recognised by the lexicographer§, 6 gr owt h, expansion, expanded being,
S u b st &nmowtheor épansion in richness & substance of the inddual being, (the primary object of all
Rigveda), is the purpose for which this luminous mental activity & abundant formation is desired by the Rishi,
fi growth especially of mental force, fertility and clearnesgl4/367-8]

®The mantrain Yoga is only dfective when it has settled into the mind, iasina has taken its seat there and become
spontaneous; it is then that divine power enters into, takes possession of it and the mantra itself becomes one
with the god of the mantra and does his works in theosl and body. [14/49]

By the mantra the god, entering into the speech and the thought, the satdte, takes possession of his seat in
man & makes manifest there his activitie$16/727]
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devAEE cit te asurya pra-cetas& bMaspate y aj 1 i bhAam AdQBz

usriEiva sOrgaE jyotiOA @nahaE viGvBGé it janitA @rahma A asi

’Even 'the gods,*O Mighty One, °O Brihaspati,>who are conscious in thoughttaste®out
thy 8share’of the sacrificial enjoyment;*®as[iva] *'Surya'®gives being'®®o his bright
energiequsrA#*?by the wide illumination “*of Mahas, 1%so'%art thou “%the begetter®even
“of all *the gods of Soul[14/253]

5The word pracetaseensto correspond to the ideas expressed in later language by the VedaRt@jnanaPrajnana
is the consciousness that cognizes all things as objects confronting its observation; in the divine mind it is

knowledge regarding things as their source, possessor and witngEs/295]

8phAgam d part (1.73.5); The sacrifice is essentially an arrangemtga distribution of the human activities and
enjoyments among the different cosmic Powers to whose province they by right belong. Therefore the hymns

repeatedly speak of the portions of the gods. [15/279]

oysrAE8 usrais always used in the Veda, likep, with the double sense of the concrete figure or symbol, the Bull or
Cow, and at the same time the psychological indication of the bright or luminous ones, the illumined powers of

the Truth in man [15 89]

soul-movements or soulstates [16/726- See Apendix 1]
R2 ¢ xV3|@Hz@ o fozozeE 2 p W2 ¥
x@vpy 2z%ZLrgt @ §oo1dy r &@%eg02.023.683
RIE ¢ 2B @ FHr@ d F fozAwt Haz’ BVp B2 pok @ ¥
XRVPORy @2 B2l Tt 2128i Pt Z3EcY, dyrZ BP0 ZL5SE
A &i-bAdliya pari-rapaE tamAlési ca jyotiOnantam ratham Qasya tiOha$)
bhaspate bhanédm amitra-dambhanam rakGE-hanam gotra-bhidam svaE-vidam

12Assailing and preventingall plunderers®and “all darknessesthou ascendestthy luminous
‘car®of the Truth, °O Brihaspati, *'that terrible ‘chariot *awhich crushes[dambhanani all
hostile things[amitra], **slays[hanam] the Rakshasas who detaifrak@EY, *breaks open
[bhidam] the pens of Light[gotra] and **finds out [vidam] the Heaven of mind[sveEY

[14/ 253

3powers of evil (apakE - 1.69.4)that besiege uspari -5.2.10)

"The chariot symbolises movement of energj15/310]
15 sveE - This wide world, bhaddyauo r Swar, which we have to attai nhisby
supracelestial wideness, this illimitable lights a supramental heaven, the heaven of the supramental Truth, of

the immortal Beatitude, and thatthe light which is its substance and constituent reality, is the light of Truth.
[15/152]
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sundi®hiE nayasi trAyése janam yaE tubhyam dA ét hBzAsgn al haE a(hBwat
brahmadvi@E tapansE manyu-mé&éasi baspate mahi tat te mahi-tvanam

With perfect leadings?hou leadest,*thou deliverest‘the creature;’if a man give®to thee,
*him %evil “possessetfinot; *thou art *the afflicter?o f t h dbrasnoauhhtérs dviGEY
“thou holdest our temperament in thy grasp;great is*®that *%wide might *°of thine.

[14/ 253

“the narrowness full of suffering and evil which is the unenlightened state of our limited mentality [15/5303]

“thou holdest in thy grasgméEjéour temperamentimanyu]; or form [mé&Jéthe mind of passion [manyu] (1.100.8)
ZA-+neans passion, especially wrath; in theedait seems to vary between the general significance of mind, the

particular significance, oOemotional mindé and the sti

t pz{ht rgp@plkt ©| CpYP EHPpIl t &

a ¢Sq@§¢|¥ﬂa X ©E@FO 1 B ¥ o EG2923.65
A B PR BRGES EapPE tREFD | CFp p WAEOR @E ¢ t P
2 ¢RI ¢ ENE CWLTCCHEOY | Y BEPPER
na tam al haE na duEditam kutaE cana na arA@yaE titiruE na dvayAsnakE
ViIQBEE it asmitédhvaras& vi bAdhase yam su-gopA® rakGasi brahmad aE pate

?Him *neither ®evil “nor *sin ®from any side®nor °the energies of undelight’can pierce''nor
2the powers of duality;*"*%hou repellest***all *the goddesses of the crookedne$from
him *whom ?'thou guardest,*a perfect[su] protector [gopAEY, >20 Brahmanaspati.

[14/ 253

® duritamerror or stumbling, sin and perversionDuritamis calamity, suffering, all ill result of error and ill doing.
All that is evil, viani duritani, belongs to the evil dream that has to be turned away from us. [15/304];
Duritammeans literally stumbling or wrong going, figuratively all that is wrong and evil, all sin, error, calamity.
[15/134]

*Q@csy. £&COThere is always the ambiguity irQ | ,@Righ may mean either enemy or undelight, @@irg the long
form permissible in the earlyAryan tongue of | 2[1%/661]

RO § JTvga@ioptt po{p2 heée| ©z! 2

i@ Q24 Ir & p@pséghQ | EE020023.H6
Arf 2R PRAPIPE ¢ @ RERE i e | -
X LR WD 457 [EP SEE BRRIEZSE TR | BES p «
tvam naE gopAE pathi-kQ vi-cakGil aE tava vratdy@ mati-bhiE jarAnéahe
bhaspate yaE naE abhi hvaraE dadhe svA @&am marmartu ducchunA éarasvag é
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Thou art %our 3protector and“the builder [kQ@] of our path [pathi] °by thy perfect and clear
discernment,®we woo thee®with our thoughts "?so that we may posseshy ™law of action;
190 Brihaspati, *whosoever**'putteth **crookedness?n us, *’him **may **his own ?%violent
and troubled®unease'®slay.[14/ 253

“The Path is a constant making and building of new truth, new powers, higher realisations, new worlds. [15/508]
"vrata called the Aryan or divine workings, those of the divine law of the Truth to be revealed in man. [15/5267]

the ways of the lowerbeing are crooked windings beset with pits and stumblidgocks over a rugged and uneven
ground [15/476]; the movementsof our being winding through the obstructions of our mortal existence
[15/425 fn 2]

¥ mischief (8.75.13), forces of affliction, and sorro6.12.6)

Up OTAf &{ ©Or tzepe@amart ©p « ¢ ©

X{EVPPQ \pO p @ §¥ED @ Er{ 23 ¢ aEP2{023.87
Ui 2§ B ‘Ef (Dt O ¥ R & ppReCa@Har E
X{ﬁv ,pug? %FE‘pz}3I§b 94@ {qsm:‘ 'szfﬁ 1]:@ Es& 32 (19 %QEp { 2
uta VA &aE naE marcayiéanfgas& arAievA énartaE sAndkaE vkak
bhaspate apa tam vartaya pathaE su-gam naE asyai devavdage kQihi
12yea, and®whosoever®would oppress (limit)“us *without sin of ours, dwhatsoever mortal
"power of undelight and*Wolf °of the plateau,**O Brihaspati, *turn **him **rom *Sour
path, 2?make *"for us **an easy[su] going [gam] *®owards this*manifestation[vdage] of the
godhead[devd (wideness of the gods[14/2534]

10 The hymn] flashed forth likelndra's lightning against the Coverer on the slopes, tholf [vixaEYon the path
[pathaEY, the Robber by the streamg15/11]

oy (kaE Zthe wolf, the troubler of our bliss who teaches us evil [15/488The Pani is the robber who snatches away
the cows of light, the horses of the swiftness and the treasures of the divine plenitude, he isvihi& the
eater,atri, Vka, he is the obstructarnid, and spoiler of the word. He is the enemy, the thief, the false or evil
thinkerwhoma kes di fficult the Path by his robberies and o
enemy, the thief, the crooked one who places falsely the thought; O nexrsof existence, make our path easy to
travel. Slay the Pani for he is thevolf, that devoursd 6.%1.1314).[15/238-9]

2pheyond (5.20.2)

¥This word ¢ «d&spribes the capital process of Vedic Yoga, the manifestation for formation & activity of that
which is in us unmanifest, vague or inactive. It i$ «[pag§e] orr 2 ¢ foranpnffésstation of the gods or of the

powers and activities which they reprent that the Vedic sacrifice is initiated & conducted internally in
subjective meditation & surrender, externally in objective worship & oblatiorj14/378]

L@%D ptEeN@; 2¢CRpESENGrE{ &
X@A 2 @3t 2e@RAT |@EzALt £02.023.68

Le& A WEGE ¢ B ¢ "SEYS NOPEQE{Z E
NERPE 2 R A i R] 0O°Ep P B AR £ L7E

trAtAaém tvA @anQéné havAnmdahe avasparteE adhi-vaktih@m asmayum
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bOhaspate devanidaE ni barhaya mA &uE-evAE ut-taram sumnam ut naGabBz

“Thee“we call'as the saviouPof our bodies,”O deliverer, and®the revealerin them who
seekest our beindO Brihaspati, 1> 'crushthose who limit [nidaEYthe godin-us[devd],
74et ?not *those of an evi[duEYmovement[evAE™Pattain ®up “to the higher™bliss.
[14/ 254]

3tanCréiné & Not only the physical body, but the vital and mental sheathsall the embodiestates or forms of the
soul. [15/407 fn7]

® spokesman (1.100.19)

°nidaE - Powers of limitation, the Confiners, Restrainers or Censurers, who, without altogether obscuring the rays
of Light or damming up the energies, yet seek by constantyfirming the deficiencies of our selexpression to
limit its field and set up the progress realised as an obstacle to the progress to cfhbé261]

3thosewho are of evil impulse(10.87.18)

Acemed Yo Ev @@ r £z 2 |

{ O 2 { @1 © p¥PNHe(@ @t CHOZ023.H9
A CRIBECIERA. V'R BYmECR G 1 ¢ 2 |
{ e @ “Bp B | OGP ECYH{ @Rt CE ¥ P
tvayA &zayam suvQIhA &rahmal aE pate spABA &asu manuQ/A A &adan@nhi
yAE naE dOé talitaE yA® arA@yaE abhi santi jambhaya tAE anapnasé&

By thee3perfectly[su] increasing[v@ihAvéwe, “°0O Brahmanaspati,*‘take to ourselvesthe
desirable’possessionof the human (mental) life;*’those'who " *oppress‘“us *from near
or from far *do thou crush,*those*'who #do not the work and*®take not the delight.

[14/ 254
90receive (57.3); 1718 attack (3.16.2), have power over (10.115.7)

A ¢ 2Bz « & {xBvpA 2 ¥ 8 @ hCE ©
z ORI QYA @REpLYRET 2 p @2 y BEP200§3.HO « z 2 !
A CE{BHEp EAES B fERRMPR 2 B0 FRhOEO
7 @& HEREGER T GRE £ASBAEERE 2 POy FER « z @ |
tvayA &zayam ut-tamam dhan@he vayaE bhaspate papril A &asnimA éujA é
mA éaE duE-GaDsaE abhi-dipsuE ga@aOa su-GD3AE mati-bhiE tAEananhi

By thee?we “hold in our minds %hat highest>wideness,°O Brihaspati, by thee®yoked to us
as®preserver andfulfiller of our beings; **det *not *?any power***control *us **that would

expresq GDsaEYill [duEYin it and “tear its fullness®perfectly [su] expressedGDa AR by
our thoughts*®may we pass*beyond.[14/ 254]

Ssupreme (2.1.12%expanse (3.18.4) ®as our ally (7.1.13)

128t he expression in the s§8dhahksdla76]t he divine activity,
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ananu-daE vOableE jagmiE Algavam niE-taptA &abam pQanisé sasahE
asi satysE O a-JAE® brahma aE pate ugrasya cit damitA é&vduéharQi aE

“The Bull ‘who pushes not forward (or is not shaken by the charg#ut thou goest‘to the
battle-cry, ®afflictest °the foe and®overpowerest’in our battles,°thou art *the true!in the
movement, *>*%0 Brihaspati, and*the tamer*>even*‘of the strong and fiercé’who exults

[harOl aEYin his strength[vdu. [14/ 254]
[Notes]

Q@ without the tejasic egoism of aggressign Ao {n @rward action internal &
externafi § | @ Bdeks pivine knowledge & powej2.23.12]with intensity or with any great
or exultant power of pervasion (ugra, viduharshin) CWSA Vol.10, Record of Yoga- 29
March 2014; p. 4201]

Qr 2Z¢¥@Iv°ﬂ'l@l¥ﬁ@'°z{fhdm3_ﬁ[ )
x@yvpz ©o NtEH 2 zABKRE £ s BEQ2.823.E2
Qr ZECt2M @ | <BGCPAPREP A {7 Bhd®iPP
X B ' BloatiEp B B 4B 4Ea FEAATGR[CHIE SsieEp P
adevena manadA &aE riGil yati O 8%k éugraE manyamAn@E jighAl ésati
bhaspate mA &ral ak tasya naE vadhaE ni karma manyum duE-evasya
GaithataE
®He who *with an undivine mind “striveth after knowledge andin his fiercenessentering
our mentality 8seeketh to hurfour expression, Brihaspati, 1*4et *°not **his “stroke *’reach
B3ys, >%may we cast out’the passiont®of him of evil [duEYimpulse [evasyd *when he
putteth forth his force.[14/ 254]
seeks with unillumined mind to seize on knowledge & powerQr z ¢ & |©9 [C\W3ApVol.10, Record of Yoga-
29 March 2014; p. 4212]
“assaildus] (1.36.15) pierces [us] (2.8.6)

7 7z4-+means passion, especially wrath; in theéedait seems to vary between the general significance of mind, the
particular significance, Oemotional mindé and the sti

¥when he challenges (8.60.12) or attack%0.69.12)

y[&h dt{ Z1¥ Topeny ® stg@
2 ¢ 9 rayad @rexBAtd ¢ | e@&06R.023.E3
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JEE @R PPRE “E KR 2 Bre st
a CHRPHe) {11§Q|3 y T1ZaPEREPE 19 ¢SHo® STE
bharey havyaE namasA éupa-sadysdE gantA &A@ sanitA &hanam-dhanam
ViG/BE2 it aryaE abhi-dipsveE mQ@haE bhaspatE vi vavarha rathAnéiva

’He who is to be callediin our fullnesses andto be approachedwith submission,®who
moves®in our havings and’gets for us (or keeps for u$)his wealth and that other,
“Brihaspati*'the Aryan *'%hatterslike chariots[°all] *the energies that assault us and

Avould tear up our gains.[14/ 254

fruitful battles (1.109.8) ** y|j&-How doesy |= Pattle?y@eans to bring in the Veday |wuld naturally mean
bringing of wealth; buty@nay also have meant in the archaic tongue move, attack, or strike, injure, so to
fight, there is some hint of this in the derivativgAg&o menace, revile. Ory |mRy mean a burden, pressure, full

crowding of the fight, mellay.[14/465]

*namasAd i terally o0bendi n g theastwihadorirg submissien tcathe pldity renderet mhysically
by the prostration of the body. When thefead ore the Ri
Brihaspatio we can har dl y do u tlihe psychobogicallsense gfithe ewardtprostratiennitee s

act of submission or surrender to the deity. [15/63]
%in the plenitudes (3.27.8)

1 ]aryaE- The root ar indicates always a movement of effort or of struggle or a staté surpassing height or
excellence; it is applied to rowing, ploughing, fighting, lifting, climbing. The Aryan then is the man who seeks
to fulfil himself by the Vedic action, the internal and externakarmaor apaswhich is of the nature of a
sacrifice tothe gods. But it is also imaged as a journey, a march, a battle, climbing upwards. The Aryan man
labours towards heights, fights his way on in a march which is at once a progress forward and an ascent.

[15/263]
13 agressors (6.53.4)

p 2 aphwit{i«¥{ERE @ rBSWE« { é
REHAE{ r WE{gEp? ¢ g |Qr @R 923.E4
p 2 2th WH @ RE5EA WECtEr BERWCEFPE
R 2 105 @ 2H pREQYM B SEI Z BB B 1Y § [PEQrRER
tejiOhayd @apang éakGaseE tapa ye tvA énide dadhire dO a-Gryé
ARE tat kOvaOyat asat te ukthyam bChaspate vi pari-rapaE ardaya

With thy most flaming *heat“afflict *the Rakshasaswho ®held *theefor confinement®even
when they had seefidO a]@hy @owess[vayam]; **?manifest'that ®of thee®which “has
%0 be expressed®crush'®to pieces™he plunderers[rapaEYaround [pari]. [14/ 254]

¥ powers of evil fapak - 1.69.4)that besiege ugpari -5.2.10)

8y ifrgm U (¢f), literally to bring out, express, is the hymn or word that expresses, brings out the god or his
workings or the results desiredg pigitze hymn or word which affirms or confirms that which has been thus

brought out by theU i [G4/357]; Also seeAppendix.
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{t «r Wp d r2@3¢o6 X¥1E02.023.E5
€ O (AT ¢ TBEAISE
{pPE<{pE ¢1380p * LHPEP=EH TozI%s 27Ef Iz18E
bhaspate ati yat aryaE arhAtédyu-mat vi-bhAié kratu-mat janeCu
yat daldyat GalesA &da-prajit@ tat asmbs@é dravilam dhehi citram

!Brihaspati, *that which “the Aryan fighter *aspiresto compassthat which ‘shines®brilliant
and ®powerful °in creatures,*®that which %y its forceis brilliant, **O thou who art born
[prajA& out of the Truth ¢Q@a], Yestablish'®in us *that ®variously shining‘®reasure.
[14/ 254-5]

[Alt] 3that which 2surpasgss(6.10.5)%the power (2.3.1, 5.7.2)of the Aryan fighter, 6 substance (5.28.2)

z OB p 2{Q2 |§raA t | GreTAZN@SFE

Rr 2 ¢ CtiCBFEv@ v ¥ ©Trek)2.023.66
2:@ 26E p 2B RQE PR 12t |26y ] AMMECERE
RUEICENE | HENE {588 EER R PR C e
mA éaE stenebhy& ye abhi druhaE pade nirAndil aE ripavaE anneQu jagQ@huE
A &evAdné ohate vi vrayaE hQ@li bnhaspate na paraE sAénakE viduE

Deliver 2us'not *o the Thieves*who 8take their delight’in the place®of Harms and®as
enemies*have greed?after our bodily havings or*?*to those who arrangé’in the heart*®the
hedge [ ]*of the gods and®*know *°not #of the equality?®beyond.[14/ 255]

121410 those who carry(7.16.11)
Zof the mighty Samaverse(8.29.10, 4.5.3)

a ¢ yAYEREgA ¢ WOht Aa @GPt PY¥©OCt P

¥Wo 2 f EFYoRAE oz Wp E pE02.(Q23.E7
a ¢ YR2EARBSIEPE YA CANEYE © CteFmaNE@Ct P
VPENT BN " YREP SRR A GTBNp B P ¢ |
viG/elzhyaE hi  tvA @huvanebhyd& pari tvaOA &janat sAnénaE-sAénaE  kaviE
s&E Oa-dit Oa\A® brahmd aE patiE druhaE hantA @nahaE Qasya dhartari

’For in all “the worlds ®has®the Maker, °the Seerffof harmony after harmony®™given being
%o thee; %herefore!*“Brihaspati **knowing [cit] the right movement[O a] kind **following
[yAEit [the right movement- O a] Fis the slayer®of all harms*%in him who holdeth %the
Truth *‘of Mahas.[14/ 255

®maker of forms (5.5.9); 8 of the mighty Sama versafter verseg(8.29.10, 4.5.3)
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indrel a yujA @amasA gari-v@am bMaspate niE apAé aubjaE arl avam

2For 'thy 2*force of movement (or gloryythe mountain of being*flyeth *asunder®when
8thou lettest loos€'the herd®of the brilliant kine, *°O Angiras; *'with Indra **for thy
yokefellow *®thou hast forced™forth, **O Brihaspati, **the ocean'’of the waters'“that was
girt in by the darkness[14/ 255

For the glory 'of thee [*°O Angiras], *the hill “parted®asunder®when ®thou didst release
[asgaEYupward [ut] the pen®of the cows; 'with Indra **for ally **thou didst force *°out, **O
Brihaspati, **the flood *"of the waters*which was environed™by the darkness. [156168]

"The Panis are represented as concealing the stolen herds in a cave of the mountain which is calleddbedealing
prison, vavra or the pen of the cowsyraja[15/140]

L Yo vApe2{ B4NE x 13#{®? hA ¢

By | Oredr x@Ie? ¢ ¥64@E02.023.89
L VAR B ARCOECE TEXEE R Hog ¢
Py Py ZPH PR ¢ PEA PGPS POE AIEAA4EOE
brahma aE pate tvam asya yantA &u-uktasya bodhi tanayam ca jinva
vi/@n tat bhadram yat avanti devA® bthat vadema vidathe suva/ée

120 Brahmanaspati,”®do *thou awaken*to this ®perfect[su] expressionuktasyd of ours®as
its controller °and *’rejoice ®in our extension.™All *%that *¥is blessed“which *%the gods*bring
into being (or keep in being, protedt **May we express-’the Vastness*becoming perfect

energised®in the knowledge.[14/ 255

SUktha is the prayer expressing by speech the ukhtyarthe thing desired and to be expressed. [16/726]. See
Appendix.

phat - is the universal truth proceeding direct and undeformed out of the Infinite. The consciousness that
corresponds to it is also infinitepat, large as opposed to the consciousness of the seméed which is
founded upon limitation. [15/ 65]

¥vijnana, true ideation, called ritam, truth or vedas, knowledge in the Vedas, acts in human mind by four separate
functions; revelation, termed drishti, sight; inspiration termed sruti, hearing; and the two faculties of
discernment, smriti, memory, which are intuiton, termed ketu, and discrimination, termed daksha, division,
or viveka, separation.The ensemble of the four faculties is Vedas divine knowledge.[16/717]
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¥ Ber BRom B yde! B SET 2B 80 ¢°& 204z @B & ©
{ R FEra0EHEE i Ep PG CEGEORY « ¥R LB FEATIE
se&E imA aviA hiApra-bh@im yaE ai&QOdyA évidhema navayA émahA &jirA é
yathA éhaE mallévAné stavate sakbA dava bhaspate sga@dheé= saE uta naE matim

3Manifest (create) then for usthis “full-bringing, ‘thou *who °hast the power, andlet us
dispose for the€the sacrifice’by this °new and*®mighty *Word; ?'so*°do thou perfect for
us, 0 Brihaspati, #?our #thinking *?that *°he, *'thy **bounteous®Friend [Indra], **may be

confirmed “in us by the praise[14/ 255

Sincrease (1.110.9)
[Alt.] ®let us- ordain (8.43.11) or offer (6.1.10) * the sacrificebrought [bh@im] forward [pra] (MW)

[Notes]

Ukthyam is the thing desired & to be expessed Brahma operates tdbring out the
Ukthyam out of the soul into the mind statemati so that the souimovement or soulstate is
expressed in théneartortemperamenrhe mantraexpressing by speech the ukthyarthe
thing desired & to be expressed, n t he t hi nker 6s pr eachasorgia | exp
Vachasis the expression of the god or his divine activities in the mortal naturShansais the
expression in the Adhaka of the divine activity.Vachas & praise for confirmation or firm
establishment of the divine activity once expressed, is term8tbma. [16/726]; See

Appendix.
{ 1Otz h¥poredtER@ * E
& @{rgpa: Y o E VEREPHHI® ¥ipE02.024.62
(1 AARBIECE h YEOYED 1 B4R C X R 8E o
(2 EQH o p2EQH BEPEL V0EP SRRV EQRERS AR 1oR A0z E
yaE nantvAn®@ anamat ni ojasA &ta adardeE manyunA &abBwarAlé vi

pra acyavayat acyutA &rahma aE patiE A &a avi@Daasumantam vi parvatam

"He 3who forceth to bow“*down *by his mightZall that must be benfand “tore **asunder®by
force of heart’the illusions that destroy***Brahmanaspati***’manifested**the supreme and
immutable things;**he entered®wholly *%into #the hill *%of substance[14/ 255

2moved or impelled (10.115.6)

2y ¢ raay Mean both hill & cloud; but when connected with Earth & the Rivers it means usually the Hill of being
or articulate formation of our conscious Existence imaged sometimes ahifl, sometimes as a cloud14/398]
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tat devAndné devatamAya kartvam aQddznan dOhAkavradanta vdité\ &

ut gA® Ad@t abhinat brahma A &valam aglat tamaE vi acak®yat sveE

That for the most[tamAy&] divine [devd] %of the divine gods'is the thing to be done®all
that was firm, >fell to pieces?all that was strong and hard/grew malleable and soft*'he
[Brihaspati] drove *upward *%the cows of light,*?he broke‘the wall, Vala, **by the sout
thought, **he conceded *%the darkness and®*madethe Heaven of mind'"*®Visible to our

eyes.[14/ 255-6]

That “is the work to be don€for the most divine®of the gods;®the firm places’were cast
down, 8the fortified places’were made weak?up Brihaspati**drove %the cows (rays)*by
the hymn (brahmd A &he broke'*Vala, *he concealed®the darkness!®he made'*Swar
11.184jisible. [15/155]

Bsoul-movements or soulstates [16/726- See Appendix]
[Notes]

As Vritra is the enemy, the Dasy, who holds back the flow of the sevenfold waters of
conscient existence, Vritra, the personification of the Inconscient, $ala is the enemy, the
Dasyu, who holds backag3r#t] in his hole, his cave, bilam, gulA &he herds of the Light; he
is the personification of the subconscient. Vala is not himself dark or inconscient, but a
cause of darkness. Rather his substance is of the lighltlay gomantamvalay govapéam,
but he holds the light in himself and deniegs conscious manifestation. He has to be broken
into fragments[abhinat] in order that the hidden lustres may be liberated. Their escape is
expressed by the emergence of the Bright Ones, the herds of the D§gAi&, from the
cavern below in the physical Hi and their driving [A#&] upward [ut] by Brihaspati to the
heights of our being svaEywhither with them and by them we climb.[15/322-3]

Who is Vala the luminous? He is, | suggest, one of the Titans who deny a higher ascent
to man, a Titan who possessdsut withholds & hides the luminous realms of ideal truth
from man, i interposing thehiranmayam patramof the IshaUpanishad, the golden cover or
lid, by which the face of truth is concealedsatyasyapihitam mukhaiii4/108]
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aOnizeAsgam avatam brahmal aE patiE madhu-dhAém abhi yam ojasA &tO atl
tam eva vi®zpapire sveE-d@aBzbahu sfk@m sisiclE utsam udril am

The stonefaced?pit "that **Brahmanaspati®°cleft openéin his force, *whose flowing waters
[dhArém] are of honey[madhu], %f that *2all *they have drunk*who see[dGaHzthat
Heaven[svaE]; *togetherthey pour down its**rich and **high-billowing #ountain.

[14/ 256]

The first result is®°the breakingopen by force 2of the well ‘which has the rockaQvi2g for its
face[As§am] and Swhose streams are of the honegadhu, the Soma sweetnes&’This secret
well of honey “is drunk %oy all those*who are able to see Swar antdthey pour out *fits
billowing fountain of sweetness®in manifold **streams'®ogether. [15/178]

[Notes]

This well [avatam] of honey coveredby the rock[aOrzAsgam] must be the Ananda or
divine beatitude of the supreme threefold world of bliss, the Satya, Tapas and Jana worlds
of the Puranic system based upon the three supreme principles, Sat, Jlajpas and
Ananda; their base is Swar of the Veda, Mahar dhe Upanishadsand Puranas,theworld of
Truth.

This secret well of honey is drunk by all those who are able to see Swar and they pour
out its billowing fountain of sweetness in manifold streams togethéam eva @e papire
svar@® bahua&kay sisicur utsam udiam These many streams poured out together are the
seven rivers poured down the hill by Indra after slaying Vritra, the rivers or streams of the
Truth, Basya dBraW and they represent, according to our theory, the seven principles of
conscious being in tleir divine fulfilment in the Truth and Bliss. This is why the seven
headed thought, that is to say, the knowledge of the divine existence with its seven heads or
powers, the sevesrayed knowledge of Brihaspatisaptagumhas to be confirmedr held in
thought in the waters, the seven rivers, that is to say the seven forms of divine consciousness
are to be held in the seven forms or movements of divine beirttfiiyay vo apsu dadhs
svaédam, | hold the Swarconquering thought in the waterg5.45.11].

That the making visible of Swar to the eyes of the Swar seesgar@a\V their drinking
[papire] of the honeyed madhu-dhAém] well [avatam] and their outpouring [sisicuEYof the
divine waters[utsam udril am] amounts to the revelation to man of nevjbhavavé&¥évorlds
[bhuvanAver new [bhavdv@¥states of existencfbhuvanAyés clearly told us in the next
verse,ll.24.5. [15/17 8-9]

For in the hill of the physical beng there are dug for the soul those abounding wells
[avatan] of sweetness which draw out of its hard rigiditjaQri2eAsgani the concealed
Ananda; at the touch of the Truth the rivers of honeymadhu-dhAr&m], the quick pourings
of the wine of Immortality trickle and stream[sisicuEYand break out into a flood of
abundance[utsam udril am] over the whole extent of the human consciousned45/321]
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sam éﬁ,\ &A it bhuvanA éahaqué\,énﬁté?hil‘f C’hm-,bhiE durftE‘varan:[a vakE
ayatantA &arateéE anyatanyat it yA é&akAé& vayunA érahmal aE patiE

“There are theré**some'eternal®worlds %that have yet to be for us, butby the months and
8the years’their doorshave been shut'on you; **these two at least actone and the other
Avithout striving or effort, **the two which **?*Brahmanaspati'’*has revealed[14/ 256]

34Certain etemal *worlds (states ofexistence are’these®which have tocomeinto being,

*their doors *are shut''to you (or, opened)’by the months anc’the years;*awithout effort

“%one (world) *moves*in the other, and®it is *%these that'*?*Brahmanaspati‘’has made
¥manifestto knowledge. [15 179]

®Sayana saywsarantais here "opened", which is quite possible, bwBmeans ordinarily to shut, close up, cover,
especially when applied to the doors of the hill whence flow the rivers and thewemcome forth; Vritra is the
closer of the doorsVi vi3and apa ¥dmean to open. Nevertheless, if the word means here to open, that only
makes our case all the strongdil5/179 fn 5]

2spontaneously (1.62.8 15/181)

“This and many otherpassages show clearly, conclusively, as it seems to me, thatahgad anyacthe two are
always earth and heaven, the human based on the physical consciousness and the divine based on the
supraphysical, heaven[15/181 fn 6]

[Notes]

But what is meant bythe figure of the months? for it now becomes clear that it is a
figure, a parable; the year is symbolic, the months are symbolj@bserve that in
the Puranasthe Yugas, moments, months, etc. are all symbolic and it is stated that the
body of man is the year.]t is in the revolution of the year that the recovery of the lost
Sun and the lost cows is effected, for we have the explistatement inX.62.2,
[Aerabhindan parivatsare valam 6 by t he tr ut h, I n the revol u
brokeVal a, 6 or, as Sayana interprets it, O0Oby
of Time, of the months and years is used as a symbol seems to be clear from other
passages of the Veda, n otBxiabpgat,lif24. l51176G8]i t sam

This victory is won in twelve periods of the upwardourney, represented by the
revolution of the twelve months nA®hiE] of the sacrificial year (aBa-bhiE], the
periods corresponding to the successive dawns of a wider and wider truth, until the tenth
[Dashagwas] secures the victory. [15/182]

Angirases kindle it [theFlame secret in the growths of the earthly existence found by
the Bhrigus]on the altar of sacrifice and maintain the sacrifice through the periods of
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the sacrificial year symbolising the periods of the divine labour by which theus of

Truth is recovered out of the darknes§-hose who sacrifice for nine months of this year
are Navagwas, seers of the nine cows or nine rays, who institute the search for the herds
of the Sun and the march of Indra to battle with the Panis. Those whaaifice for ten
months are theDashagwas, seers of the ten rays who enter with Indra into the cave of
the Panis and recover the lost herds. [15/242]

vayuri means knowledge, and the two forms are divinised earth and heaven wh[gtie
Brahmanaspati[brahmal aE patiEYcreated[cakAd]. These are the four eternal worlds
hidden in the guhg, the secret, unmanifest or superconscient parts of being which although
in themselves eternally present states of existensaré bhuva®) are for us nonexistent and
in the future; for us they have to be brought into beindshaviva, they are yet to be created.
Therefore the Veda sometimes speaks of Swar being made visible, as hgrac@kayat svdy,
or discovered and taken possession afidat, sanatsometimes of itdeing created or made
(bh, k3. These secret eternal worlds have been clodedranta) to us, says the Rishi, by the
movement of Time, by the monthdmA®hiEYand yearssGBat-bhiEY therefore naturally
they have to be discovered, revealed, conqueredeated[cakA&] in us by the movement of
Time, yet in a sense against it. This development in an inner or psychological Time is, it
seems to me, that which is symbolised by the sacrificial year and by the ten months that have
to be spent before the revealinhymn of the soul prahma is able to discover the seven
headed, heaverconquering thought which finally carries us beyond the harms of Vritra and
the Panis.[15/179-80]
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PP * pRRESEPE FEROR{ LGB AR ez
abhi-nakGntaE abhi ye tam A@QuBzni-dhim pal @@ paramam guhA éitam
te vidvAléseE prati-caka anQA gunakE yataE Géiti A/@n tat ut gydE AEGDr

*They who Yjourney “to him, #°enjoy “the [that] ®.supreme®treasure’of the Panis, the lords of
active senset®which is hidden®in the secret places of beingd'they *’get the knowledge,
Ythey ¥distinguish by their gazé“all untruths and**o the place'®whence®they came,*'they
go ®up again #4ill they enter in. [14/ 256)]

*They 'who travel towards the goal and*attain “that ®treasure’of the Panis,®the supreme
treasure'®hidden °in the secretcave ''they, *?having the knowledge and®perceiving*the
falsehoods ?>?rise up *agan *thither **whence®they cameand #enterinto that world.
[15/ 181]
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[Notes]

I n Gritsamazdlms h ynmmlé8htlee@sgirases attaiArdQuBYto
Swar/fi the Truth [tat] from which [yataEYthey originally camerAyan], t he oown h o m
all divine Purushasii by the attainment of the truth[vidvAl &saEYand by the detectior{prati-
cak@a] of the falsehoodanQAE[15/181]
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pe2°E
Qa-vAn@E prati-cakqa anQA &unaE A éataE A &asthuE kavaysE mahaE pathak
te bA@i-bhyAé dhamitam agnim aQv2ni nakiE seE asti aral aE jahuE hi tam
They have the Truth ancftheir gaze discernsthe untruths of the world and”®hey depart
*pack®hence’as seersto *'the path*®of Mahas; *they verily %in their arms #have cast*Agni

“plown up to greatness®in this hill; ?for **there is'’no other ®labourer in this work, **but
only he. [14/ 256]

[Part] 'Possessed of the trutifbeholding3the falsehoods’they, seers’frise up again®into
%the greatpath, the path*°f the Truth, or the great and wideealm, Mahas of the
Upanishads.[15/ 181]
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Qajyena kOprel a brahmd aE patiE yatra vaOi fda tat abi dhanvanA é
tasya sAdivaEéiGavaE yAbhiE asyati nOcakGaseE dGape karl a-yonayak

34Brahmanaspatiby his swift ®0ow ‘of which the string[jyena] is the Truth#Qa], "%enjoys
8all whatsoever’on which °he placeth his desire*’effective are'*his arrows of impulsion
“with which **he shoots*they are strongof-eye!for the divine vision, *%they are wombs
[yonayaEYof the divine hearing[karl a]. [14/ 256]

°lays hands on, possesses (1.94.2)
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sa&E samnayaE s&E vi-nayaE puraE-hitaE seE sustutaE seE yudhi brahmad aE patiE
cA@®naE yat vA@m bharate matg @hanA étéit sCGgakE tapati tapyatuE vQhA é
'He Splaced[hitaEYin front [puraEY 2bringeth [nayaEYtogether[sand, *he “leadeth[nayaEYto
their different placeqvi], ®he’is the perfectly[su] establishedstutaEY it is he °in the battle,
10.even Brahmanaspati?manifested in the vision**when *®by the thought of the mind*he

bringeth **substance to us anéfpossessingsfthen **indeed?°Surya?burneth ®supremely
2awith his heat and force[14/ 256)]

Byith ease (6.12.5)pervadingly (1.140.5)
ByLy40z@ 2 | xEEPPMEI@® | OB { ©
S 2@ pt @ A {CE{{tt Y5 Ve ¢ EOP.024.80
Ty yHgA E 2 | tBEpREERL@’H OB { ©
S YOO THD? A © L BER tB@RMEhSE ¢SE P
vi-bhu pra-bhu  prathamam ‘mehanA@atz%I:E baspatd su—vidatr,,éf é rAdhyA é
imA &AtAné venyasya VAidaE yena janAE ubhaye b h u § jviGiBe

'Existent [bhu] widely [vi] in all and 2existent[bhu] in front [pra] of us®hese are'the
delightful ®perfections[su] of knowledge[vidatrAl & °of Brahmanaspati‘when first ‘he
raineth his blessings’these arethe winnings *°of this lord of joy and*[of this lord of]
substance®by whom **both *the peoples of earth and hean enjoy **the two Births.
[14/ 256]

{ 1 o8t" ¢ JoyzER+ yaLPE © 2B q

¥r 2r @ ¢ \OlAGREYDY Gy L¥oRAPPED2.024.F1
{1 CH@2E ¢ YEC yREZ @ B0 P ROECE K q
VIR 2RUBFE 6 LSRGV ¢ EBSACDHEY yPE: VREP = P
yaE avare vQane viQ/®thA &i-bhuE mahA Gé ral vaE GalsA évavakGtha
saE deveE devAe prati paprathe pGhu viGvBAt Gié tA @ari-bhCe brahmal aE patiE
Thou who SbecomestbhuEYpervadingly [vi] and“n all ways %in the lower 3crookednesses,
art ‘also*he who **bearest ugrapturously °the Vast®by his force.!So?**Brahmanaspati

Pextendeth himself**vastly *?a god*towards **the gods and*?round about'’all ?®those
objects**he encompasseth them with his beingl4/ 257

3struggle (2.2.9)
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PY@AQ d ¢{SHra@k L 2t pock

Q06 g al C¥tAADRIC PO t@Eo2.024.62
v BA2E d 2 EAPESDER VB 1ECE 2 {ATEREEE
QoS Al ©BSrds pAlt pQAZISH RCSVES © BEhd@&E
vih@n satyam maghavA@ &uvoE it ApBE cana pra minanti vratam vAn
accha indrAbgahmal aspagite haviE naE annam yujAia vAiaA §igAam

VAl 2truth “is yours®indeed, 30 ye two full and mighty Ones, andcthe waters of being
‘cannot®Scontain or measure?your action. **Come ye,**0 Indra and Brihaspati,'”*dike
[iva] two steeds[vAjia A¥en one yoke[yujA¥E?towards *four material being®that we ““make
into offering. [14/ 257)

¢ Ap&E - the waters are theutpouring of the luminous movement and impulse of the divine or supramental
existence. [15/439fn 3]

Up O £@E § ¥ P 2 £y EppB ¢EO

C« PO ¢ AVO z G4 ¢ Ok Y ® ER02.Q24AHE3
UYER * £EBERH B 55 (R B (e P P OB
o DO EAGE BENER " RPRTE CORGE PR VP @ P
uta AO¥# anu GDmhti vahnaysE sabhey& vipraE bharate matg @hanA é
vduedveGe anu vaO DeA@ AéadiE s&E ha vA& éamithe brahmal aE patiE

2Swiftestbearers of our sacrificéhave audience of knowledgéaccording (to your law of
action), *and "the illumined soul %in its hall of wisdom 8gathereth him*°rich possession$’by

thought of the mind; *a foe[dveQM&to strong fixities [vdug **he taketh'?according to‘the
motion =of his desire;*'verily, **he is'®our steed"in the shock,?**even Brahmanaspati.

[14/ 257]
Yin our battles (1.73.5)
L YoRvpby ¢UO@ES AZASR a zaCle| E{ p P
{ § @r CPhrA®20y h ] 2 2C¥8PGa £02.024.E4
L VAGPPFEYRY oCiEZ B R EARE: 6 ¥R ¢ |°B { p P
{ WEC €EGRhpPEY R HR M SEQ/hTE, | ©F SEEpPREm e
V@
brahma aE pateE abhavat yathA¥aCabr satyseE manyuE mahi karma kariQataE
yaE gAEe ut-Adét saE dive vi ca abhajat mahaiéa rdiE CGalesA éasarat pQhak

°All happeneth “according[yathAv&o the desire[vaGabi ?of Brahmanaspati‘true is °his
hear t ds'whanhe meaneth to dohis mighty Swork, *he ‘who **drove [A4#] upward
[ut] *the cows of Light*®and ***divided them *for the Heaven;'® was as if[iva] a vast and
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wide [mahdréstreamflowed out %%in its force %n separate curents.[14/ 257

Tdistributed them (10.11.8)
L Yo Eeh® ¢ | [C{Roat{{TEE p P
C4a¢ «U VEPNEED r « £ O¢ @ 23¢E02.024.E5
L VEPREZTE o) GE PR AR P BR p P
KR EEOEU VRS 2R TERZE pSET £ PUEDYBAE (0F
brahmd aE pate suyamasya vivalZA @ABE syAéa rathyaE vayasvatd
vaety valeé upa pOdhi inaE tvam yat g @aBDafedma Aé&ed me havam

120 Brahmanaspati flet us be’charioted“utterly °in a felicity perfectly [su] controlled
[yamasyd and ®having the wideness*heap**for us *’mights *upon mights*when, ‘®lord
by the soul,*®thou comest®**o *my **calling. [14/ 257]

[Alt.] 20 Brahmanaspatitlet us be'the charioteers (8.19.35)Yalways and for ever (6.1.3)°f well-governed
(5.28.3)%felicity 5full of growth (1.66.2);

soul-movements or soulstates [16/726- SeeAppendix]
LYo B¢ FfENE x TR{H2 hA ¢
Ayt | Qrepr 2x@id? ¢ ¥6¢gE=02.024.E6
L VIEPERZEQ B ARCORCE TRLEE R oA ¢
YuzH Eppl2By| ZPE pHEQ ¢ EA BOE@ITES OB ZM9EKR4@°E
brahma aE pate tvam asya yantA &uuktasya bodhi tanayam ca jinva
vi/@n tat bhadram yat avanti devA® b(hat vadema vidathe su-vag/iee

v X' Brahmanaspati,”*do %thou ™awaken*to this ®perfect[su] expressionuktasyd of us°®as
its controller and *rejoice &in our extension;*all *that =is blessed“which *the gods**bring

into being. *May we express-'the vastness®*becoming perfectenergiedin-knowledge.
[14/ 257]

8offspring of our body (1.64.14) or cration from our body (1.100.11)

Yanimate (3.3.7) or gladden (1.64.8)

Dperfect[su] energied[vaA&&*°in knowledge

Companion td/edic and Philological StudidsVol. Il 19



SUKTA 25

SIONQH Ot U § pPa@LYEEH @  DE
h ©p © p¥l ¥4 ODh@dPEL: Y o ER02.02561

S A @2 Bt ¢ EnpPEaP LYOEEEGP H © p"EJPET { P

h © BhEZIPEQ 1B RSB 7 {15 hz BB B Y 106P 39f P
indhAn@E agnim vanavat vanuQataE kQa-brahmA &0 Driaé G@havyaE it
jAéna jA@m ati sa&E pra sar€de yam-yam yujam kO uté brahmal aE patiE

'He kindles?Agni and *conquers‘those who would conquer him *he perfectdkQ@a] his soul
[brahmAyéand ®puts forth his strength/making of delight[rA& his offering [havyaEY °by
birth **he ***passes’beyond*birth, fi **he of whom [whomever] ***Brahmanaspati,
Master [patiEYof the Soul[brahmd aEY, *'maketh **his comrade.[14/ 257

"who lavishes [A& the oblation [havyaEY(6.11.4)
cqayelj@gteddplc (5@ L q TATz& 2Cp
pR0O p E{® ¢ s{Efha®: Y o ER02.Q2PE2
¢ « |EX@ B QRGP Ec TPHYBAOY B 16k A ©
PRZ°H 1 ERp{zBHE K 515§:{§{%}6E{hz}7Ea®|a?8EL Y 16B8P 3‘205 P
vaebhiE val®é vanavat vanu@ataE gobhiE rayim paprathat bodhati tmanA é
tokam ca tasya tanayam ca vardhate yam-yam yujam kOuté brahmal aE patiE

By his own mights®he conquersthe outer mights*that would conquer him, *by the herds of
light ‘he makes widéthis felicity and 2awakens’by the self,*and **he increaseshis
Ycreation "and **his *¥*extending,fi **he of whom [whomever] ***Brahmanaspati, Master

[patiEYof the Soul[brahmal aEY *maketh ’his comrade. [14/ 25§]

® Go in the Vedic tongue is not confined to the ordinary sense, cattle, but means frequently ray or ligtite rays of
Surya, of ideal knowledge, are the cows of the milking; the constant stream of thoudtitms aretheir yield.

[14/366]
®rayi - Rayi which may mean physically wealth or prosperity, and psychologically a felicity or enjoyment which
consists in the abundance of certain forms of spiritual wealtf15/139]

That richness and abundance in the soul full of divine possessions which is its spiritual prosperity or felicity, an
image of the infinite store of the divine Bliss and by which it advances to an ever greater and more richly

equipped wideness of its being15/429 fn 6]

YGE o £ 27WdCCESTIY CWh¥cE
Q06 tl2agy Ap i&@@d: Y o ER02.02583

YARE2E TEEROE BNVd OREES B00t’ D 2/ 2 EWh YO
QO t1 P WWBEY PR 35 £{21H hz!"Ea@pt®H: Y 18EP ®°R P
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sindhuE na k(prdaE Orbavéné QyhAvataE vOA@ vadhran @éabhi vaOi dpasA é
agnee-iva prassitiE na aha vartave yam-yam yujam kO uté brahma aE patiE

’As the sea’that breaks its banks, h§the worker- 10.8.2]2°overcomes™by his might *those
that come against himfas[iva] a bull [vO Al &is master’over the bullocks;*dike [iva] *’the
marching **of Agni [agneE] ***he cannot™®be stayedfi °he of whom [whomever]
192Brahmanaspati, Master [patt] of the Soul [brahma aE], ¥maketh “his comrade.

[14/ 258]

3fast running (1.65.3)
2pra-sitiE may mean a path, but literally it seems to mean an assault or a march [16/660]

®pe turned away (10.156.3)
p EQOE # Q¥ Qp¥PA ¢l ek 6 &= p
Qty@Fe!  h¥ Oph@RA: Y o ER02.02564
p EED & ¥ rAdE) YOOI B A ¢SH gl EC O Y2 p
Qy@(ePoE 418 th YRy {71°H hz!‘Ea@pH: Y '6RP a7h P
tasmai arGnti divyAR asdZBtaE saE satvabhiE prathamaE goQu gacchati
anibhO aaviGB hanti ojasA am-yam yujam kO uté brahmal aE patiE

'For him 3divine powers*that have not attachment?perfect his knowledge®’he °by those
lords of pure being’goes’in front &in the herds of light;*®undistressedanibhO a]®y hi
force [taviOEY!'he slays*?by his might, i **he of whom [whomever] ***Brahmanaspati,
Master [patiEYof the Soul[brahma aEY *maketh*his comrade [14/ 258

2flow (1.105.12) Yone whose force favi®E] is unafflicted [anibhO a](6.73)

p ES CKp¥tTay & 7 & b B
re@@EycP¥ [ s{pPBh@®: Y o ERD2.G2385
p EERFE CGREAPE ¥ AT 81 bED © RO
ARG By P ] SR Z (2SR EaeTEL VIeEP aoF P
tasmai it viG®zdhunayanta sindhaveE acchidrA &abma dadhire purdé
devAdn@ sumne subhagéE sa&E edhate yam-yam yujam kOuté brahma aE patiE

MFor him, ?verily, 3all ®the rivers of being'stream swiftly and@wide °tracts®of unbroken
™peace’are established in his soulhe “flourishes, *’perfectly [su] enjoying [bhageEY, in
the bliss'%f the gods,fi **he of whom [whomever] ****Brahmanaspati, MastefpatiEYof

the Soul[brahmal aEY, *'maketh *°his comrade [14/ 258]

4s= to rush, sweep, not tremblest{ P sp{ P sweepers on of thingq14/472]

SsindhaveE - All states of being, whether matter, mind or life and all material, mental & vital activities depend
upon an original flowing mass of Energy which is in the vivid phraseology of the Vedas called a flood or sea,

samudrasindhuor arnas [14/128]
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SUKTA 26

Whgcgemier €0 § plr3{ Arre{ e ¥pE

YEO@GU CAR+MD o ¢ 2 1y {h @0 2.026.81
V\hR ESe EE WP Edt ¢ Eet  pP Ere {1 Y BQre { Ape? EQ BV
Y QP ER2ESt e @MY B Z°H 4ESPEQ { 4°B Ry h &hpE
QuUE it GaDsaE vanavat vanuQataE devayan it adevayantam abhi asat
supraavaéE@it vanavat pQ-su dustaram yajvA &t ayajyoE vi bhajitié bhojanam

'He that is straight®in his seltexpression (or is the expression of the straightness of the
Truth) “conguereththose who would conquer him,®seeking the godhead in hini‘*he
overcometh®him who seeketh not the divine}*well-protected**he conquereth*in his battles
*him who is hard to pierce,'®sacrificing ***he taketh and divideth*the enjoyment*®of him

who sacrificeth not.[14/ 258

{ hE &} ¢t oy @te®a& CRpf &
lg@@da ¥ye{ q O ¥ & E R pek!pE02.026.62

{ MEQREPE ¢E& t CHI7iE 1A ERpaE
| AOE@EECYCPH SR ¥ *EY YIBRP PE) B7ER P HGr, °E

I
yajasva vagaé pra vihi manAvataE bhadram manaE kOu@a vQra-tGrge

haviE kOuQa subhageE yathA éasasi branmal aE pateE avaE A &O anéhe
'Sacrifice,?O mighty one, **manifest to him>who seeketh himself in mind®make him‘a
mind °glad and bright®in the slaying[tCr§e] of the Coverer[vQra]. Effect °%he offering**so

that ““thou mayst be seated in uSperfectly[su] enjoying [bhageEY: Vit is the manifest
presence®%f Brahmanaspati*®*'that we choose[14/ 25§

%in the piercing tQge] of the python adversaryyQra] (6.13.1) Vritra, the Serpent, is the grand Adversary; for he
obstructs with his coils of darkness all possibility of divine existence and divine acti¢h5/378; 16/25]

®haviE-oblation (2.3.2); The oblation signifies always actionKarmg and each action of mind or body is regarded
as a giving of our plenty into the cosmic being andhé cosmic intention [15/281] Havis in the Veda is
anything spiritual, mental, vital or material ofered to the gods so as to strengthen them each in their proper
activity. The base of the Vedic system is this idea of the interchange of offices between god & man, man
surrendering his inner & outer gains to the gods so that they by their activity in hi€nhis concerns may repay
him, as is their habit, a thousandfold. [16/590]

protection (3.17.3)

¥S g YR 3 ¥hCA ¥ V@ | spte®PE
Q@ Pv p| z ©F O\ VBB EPPE02.026.63
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séE it janena saE viO Dg&E janmanA &aE putraiE vA@&@m bharate dhanA énGbhiE
devAdé yaE pitaram AvdvAsati GdamdhAséanA® haviO\ @rahma aE patim

'He 3by the creature/he *by the race of creatureshe by the birth, ®he °by the sons'%f his
strength and*®by the Purushas (oby the strong onesj’gathereth him*?having and

possessionsfwho with a mind [manA&of faith [@dudhA¥’lodgeth in his being'*by the
oblation 2>#Brahmanaspati,'®the father*of the Gods.[14/ 258-9]

{ @E!d8@x |¢sA ph Ctf {CB Yo ERv 2 p P
Ugpefd 7 pl«a 7 aUOXK|fpPE02.026:60
("0 EE VERMPPERSTAC AL A Of @A (VePah P
Ul SEZEEPE TSEgpfeEPEf pEQ ECRLPI " 21EX PR
yaE asmai havyaiE ghQavatbhiE avidhat pra tam prAcA éayati brahmd aE patiE
uru@ati ané al hase& rakGiti riGE al hoE cit asmai uru-cakriE adbhutaE

"Whoso °ordereth the sacrificéfor him by offerings“full of the rich brightness of the mind,
o1Brahmanaspati®‘eadeth’him 8o the highest and*keepetht*him *“*far from evil and
Bguardeth*from him who would do him hurt; **for him *®even®in the narrowness of
mortal being®he maketh by his act§cakriEYwideness[uru] and **becometh wonderful and
supreme.[14/ 259

“ghQam - Clarified butter, yield of the Cow of Light and symbol of the riti clarity that comes to the mind visited
by the Light. [15/395 fn 6]

Ghfia also means shining, it is the shining yield of the shining cow; it is the formed light of conscious
knowledge in the mentality. [15/193]

The clarity or brightness of the solar light in the human mentality [15/243]
Zrescues (6.14.5)

7al haE - the narrowness full of suffering and evil, is the unenlightened state of our limited mentality [15/530
3]; the narrow press of pain and evi{1.107.1)
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SA@RP r AdpERPE H{ @ | & @AET

£6Ppe zQ{Ty ztHXh@Y¢c [ o NQPPED2.027.681
SZ®BHRPr AHEEREEH © HfEhADEhHAE
EQPRE 2OFOK ey @ W heP R [ 1 PrOBEPTE
imAEe giraE AdityebhyaE ghQa-snCe sant érA@bhyaE juhvA §uhomi
Qo mitraE aryamA @hagéE naE tuvi-jA@ varul aE dak@E al Gabz
"These®words by the force oblational of Agni®l offer %o the sons of Aditi®*who are for ever
*the Kings, 2words “dripping with the richness;*may ®Mitra *hear*us and**Aryaman and

2Bhaga,*®Varuna *born in strength and®Daksha and*’Ansha. [14/ 259

2The mantraexpressing by speech the ukthyarthe thing desired & to be expressed,n t he t hi nker ds

experience is calledsachasor gir. vachasis the expression of the god or his divine activities in the mortal
nature [16/726]; Also seeAppendix.

"name of fire (2.1.4)
[Notes]

Varunathe King has his foundation in the alpervading purity of Sat;Mitra the Happy
and the Mighty, most beloved of the Gods, in the alliniting light of Chit; many-
charioted Aryaman in the movement and aldiscerning force of Tapas; Bhaga in the all

embracing joy of Ananda. [15/497]

SOHEE K ZRF zQ{1¢ £ BNHE
R2 r ASR{@s®/pou®t@t ¢Qigc EVeDP7. .82
SRR T ICRRPEE 2 E0R & i E
R2 r REEMEPHESDWE?EXR @t (4EYASENVO P
imam stomam sakratavaE me adya mitraE aryamA évarul aE juCanta
Adity AseE QubayaE dhAra-pQée avQin A8 anavadyAe® ariOARD
“May ®Mitra and ‘Aryaman and ®Varuna *with power Stoday *’cleave'to this “my song of

confirmation, *%he sons of Aditi*pure, *purified in the streams,*who know not
crookedness!“who are freed from sirexpression,*who are beyond all harms[14/ 259

°They are the Sons of the Infinite’one in their will and work, “'pure, *?purified [pQARYin
the streamqdhAd], “*free[a] from crookednesqvQin A “free[ana] from defect[avady A&,

Bunhurt in their being. [15/494]

[Notes]

E p Mram Epo establish firmly. Stomais the psalm, the hymn of praise; it is the

Companion td/edic and Philological StudidsVol. Il 24



expression in the potency of speech of those qualities in the Lord of Mental Faficer
whatever other Master of being is praisei, which the sadhaka is either calling to his aid or
aspires to bring out in his owrbeing and activity. The expression of a quality in inspired &
rhythmic speech tends by the essential nature ofantrato bring forward & establish in
habitual action that which was formerly latent or vague in the nature. For this reason the
psalm is stomathat which establishes or confirms, as the prayerugktha that which desires
or wills and the simple hymn isg 8§ y athatrwdich brings up and sets in motion osansa
that which brings out into the field of expression. [14/374 see Appendi}

pR2 r¥A)] @y1Qt © ¥ @fy{e®E
QuVE D thtp¥e¥ ¢ © hvd| fzRDE02.027.83
PER2 r 280 (O B “E) rod> £ cr YOG EE
QAR E {EmRigil) pEvetECe’H © MR/ E|RERPEQ 217A p
te Adity/AséE uravaE gabhg/Aée adabdhiséE dipsantsE bhGreakOe
antaE paQ@zi vGginA é&uta sAdbu sarvam rA@bhyaE paramA &it  anti

They, ’the sons of Infinity, *wide and“deep and®unconquered,®dividers of things,
"abundant[bhQd in vision [akO&, °see®within %the crooked thingsand “’the perfect;*all
is 'near*to the Kings, **even**the farthest and highest{14/ 259]

3Wide, “profound, *unconquered,’conquering, ‘with many organs of vision,they behold
within *the crooked things'and *the perfect;*?all is ’near o the Kings, **even®the
things that are highest[15/494]

sg{pR2 r A{cCA¥EmRibey&ER c T ©OP

r @ d@ & z @O zéoNo @&82t027.84
s O 'BRA p PEGREE BFO PR © BBEtE " Ec P OP
r « dod" 2 Z96pE BNV p ~ REO{t P8 0P t
dhArgyantsE Adity AsBE jagat sthAEe devA® vilvBeya bhuvanasya gopAE
dagha-dhiyaE rakGmA @ asuryam Qa-vAndE cayamindee O And
Children of Infinity, *>gods,“in their stability ‘they uphold3that which moves and aréthe
protectors®of all the universe?long is the ranggdaghal of their thoughts[dhiyaEY *’they
guard *the Might, *2they hold the Truth, “*they accumulate'‘its movements.[14/ 259
Sons of the Infinite,“they dwell %in the movement of the world andtuphold it; *gods,®they

are the guardiangof all that becomes as universéfar-thoughted, **full of the Truth, %hey
guard*'the Might. [15/494]
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vidyAe Adity Ale avas& vaE asya yat aryaman bhaye A é&it mayaE-bhu
yuGnAkém mitr Aérul A gpra-ndadé pari QathrAiga duE-itAng vQyAé

May we know, 20 ye sons of Aditi,this “your manifestation®which *°even®&n the fear,’O
Aryaman, createth[bhu] the blissimayaEY **4n “your *1eading, **0O Mitra and Varuna,
BBmay | leave asideall stumblings®even as a voyager avoideth pitfall§14/ 259

®That ®increasing birth*of you ‘we would know today, 20O Sons of the Infinite,*awhich
creates,’O Aryaman, even °&n this world of fear*the beatitude.*In the leading*°of the
gods®™>®he avoids*all stumblings into evil*like [iva] so many pitfalls[&zhrAE[15/495]

"May we find (4.1.3); ®safe guarding (2.4.8)
¥elP ¢ ©{ & vGoRE T [ ¥SFpE
p2t ©QasTAR{§CO d YRG! Pt £@2.027.86
¥oPE 2 B at B Py ASBQERPES [ BKERED 2 ME p
p2ER 2 r1%&Q %RP 1 HPH o eHp'HRW AKEE P
su-gaE hi vaE aryaman mitra panthAE® an(xGaraE varul a sAdhuE asti
tena Adity A® adhi vocata naE yacchata naE duE-parihantu Cabma

HFor leasy[suU] of going [gaEYis 3your ®path, “O Aryaman, *O Mitra; it is thornless and
perfect in effectivity;*'on that path, *?0 sons of Aditi, ****qgive *us “**expression,'®work out
for us *a peace®hard [duEYto assail[parihantu]. [14/ 259

Wps @2 ﬂ@/@?’@{é@ﬁeﬁlpé )

x®@xILH ¢ [ ofEz{H { &4aD ¢ |EWeDP7.87
Wbl 2ED * PEROARED ©HI@P EQ { BAOYPE
X E z PHE [ BHE PHRIWH: {“&E @K g FBNVO P
pipartu naE aditiE rA&putrA éati dveONési aryamA é&u-gebhiE
bhat mitrasya varul asya Gbma upa syAéa puru-valee ariOAED

MMay 3Aditi “who has the Kings of Heaven for her childreffcarry %us *over ‘all hostile

powers,she and’Aryaman by easy[su] paths[gebhiEY **may we approach’the vast
2neace'®f Mitra and *Varuna **becoming wideenergied and®untouched by all harms.

[14/ 260]
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Three are’the earths’that they uphold, “three%the heavens/three are’the laws of action
within these’in the knowledge;*by the Truth, 0O Adityas, is *that *“vast might*®of
yours, **O Aryaman, **aruna and?Mitra, *a bright and beautiful*wideness[14/ 260

Three %earths*they hold, “three *heavens,’three ®workings *'of these godsin the Knowledge
Owithin; %y the Truth, **0 Sons of the Infinite,*great is'’that *vastness®of yours, **0O
Aryaman, O Mitra, *°O Varuna, ?)great and beautiful [15/496]

*They uphold ‘three?earths®and “three *heavens, and%ithin *them are®their ways of
action %in the knowledge’three. 2By the Truth *"that *greatness is*great and?beautiful.
[14/343]

2Ritam is the law of the Truth, of vijnana. It is this ideal Truth, the Truth of being, by which everything animate
or inanimate knows in its fibres of being & serves in action & feeling the truth of itself, in which Law is born.
This Law which belongs to Satyamto the Mahas, is Ritam.[14/57]

[Notes]

There are three successive worlds of mentality one superimposed on the othiethe
sensational, aesthetic and emotional mind, the pure intellect and the divine intelligence. The
fullness and perfection of theseifle worlds of mind exists only in the pure mental plane of
being, where they shine above the three heavetisyo divahas their three luminositiestrini
rocananiTheir light descends upon the physical consciousness and effects the corresponding
formations in its realms, the Vedigarthivani rajansiearthly realms of light. They are also
triple, tisro p'rthivihthe three earths[15/287]

The Godhead has built this universe in a complex system of worlds which we find both
within us and without, subjectively cognised and objectively sensed. The seers often image it
in a series of tios; there are three earths and thrémavens. More, there is a triple world
below, Heaven, Earth and the intervening midegion; a triple world between, the shining
heavens of the Sun; a triple world above, the supreme and rapturous abodes of the
Godhead [15/370-1]

[I] n the Veda the three highest worlds are classed together as the triple divine
Principle,i for they dwell always together in a Trinity; infinity is their scope, bliss is their
foundation. They are supported by the vast regiord the Truth whence a divine Light
radiates out towards our mentality in thehree heavenly luminous worlds of Swar, the
domain of Indra. Below is ranked the triple system in which we live.

We have the same cosmic gradations as in tReiranasbut they aredifferently
groupedji seven worlds in principle, five in practicethreein their general groupings:
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1) | The Supreme SaChit-Ananda The triple divine worlds

2) | The Link-World - Supermind The Truth, Right, Vast, manifested inSwar, with its three
luminous heavens

3) | The triple lower world Pure Mind i Heaven Dyaus the three heavens

Life-forcei The Mid-Region | Antariksha

Matter i Earth Thethree earths

[Prepared by Compiler based ot5/372-3]

LkT?t @{p® | | 2H T6¢epBE )
QECQEt h Pz a&I&®Vh 2 A E@OZ7.89
L TEtr@&{C9E A PR RESDMOE
QE ¢ D2 h HD r @RIEBENVhE2 AYEOC & {
trg éocanA aivyA &hAéyanta hiral yayA® QibayaE dhAépQée
asvapnajaE ani-miO¥2 adabdhe uru-GDaAR Qave martyAvé
Three*heavenly?worlds of light *they uphold, ®pure they and®golden bright and’purified
[pGéEin the streamqdhArd]; they sleep nofneither close their lids and®are unconquered

and 'hold a wide [uru] selfexpression[GaDaAE" *for the mortal *awho is straight in his
paths.[14/ 260]

Three *divine *worlds of light “they upholdi °golden and®pure and®sleepless and
Winvincible giving voice [GiD&ARYto the widenesquru] “for the mortal *awho is upright.
[14/343]

Three *heavenly?worlds of light “they hold, the gods°golden-shining ®*who are pure and

"purified in the streamsZ®sleeplesst®unconquerdadle °they close not their lids''they express
the wideness®*o the mortal **who is straight.[15/496]

Shiral ya - the gold being always the symbol of the solar light of the Truft15/209]

AGya@ [ 0|0 MO 2Q¢HpfR2z poe P
£p0 | CEE| ¢¢f 2E @9® ¥&S5p@ ve@02.027.E0

R EOp@ e P OHFEE *AMAEE UG 1B e P
£l ] O QSRR TEDE PR RSPV EISE
tvam viQ@@@ varul a asi r4&é&e ca devAR® asura ye ca martAE®
GBun naE riAsta GbmlaE vi-cak® a(yABa Adié i GudhitAe pOréA e
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"Over all beings*art ‘thou °the King, 0 Varuna, ®‘whether they be’gods,’O mighty One,
10.Hor whether they be™mortal; *give ““us **a hundred*years*‘for our perfect vision;**may
we enjoy “the firm-based“lives #that were before[14/ 260]

tr2 2@® & ¥ gRL@f « ttzf o A{ ©

v OR { Os¥«{1i@@plQy{® fE @02.027.E1
t1E 2 3E06 f “HafE FR'AO¢AR 2 r BYRIP G
v CTERPER ¥EP Qe I &l PR 260 { JERARPE
na dakOl Aévi cikite na savyAéa pricén@m Adity AR na uta palB2
pA§A &it vasavE dhayd &it yuOnAgda& abhayam jyotiE ayBe

34| can distinguish*not ?the right °nor ®the left, 'nor he before,?0O sons of Aditi, ***'nor *?the
after; **oth the things that have to be ripenedO lords of substance, andfthe things that
have to be held in knowledgefi fled [nga&Yby you [yuGnA¥'may | enjoy *the Light
where fear vanisheth[14/260]

'Without them the soul of man cannot‘distinguishZits right *nor Sits left, swhat is in front of
it *°nor *Avhat is behind,**the things of foolishness‘r **the things of wisdom;*®only if led
bythem#*c an it r e a ¢the fearresELight'j[15M93]0

¥2The of ear | e steerelisingpertl af death, sim, suffering, ignorance, the light of the undivided,
infinite, immortal, rapturous Soul of things. [15/495]

[Notes]

By the truth | seek continually the truth of the Cow ofLight [Aditi] , together the
unripe [pA§Avruits and that which is ripe & full of sweetness[4.3.9- 16/656]

The raw material is being progressively turned intope & utilisable forms. This is
evident in the knowledge in which the most apparently false suggestions are being reduced
to terms of the Truth een in the difficult processes of the trikaldrishtfCWSA Vol.10,
Record of Yoga 19 June 1914p. 502]

{NoOowWpe t ¢ @EepwyUa t E{ ©OP

¥| 2 ¢ Od\§ @BEBOCrgat £ EP2W27.E2
{1H ORBND P PEH REAE s EHMPEI{R t 9%K{ OP
¥ PO @A ¥ PHRIMTOEErRH. © £'Ep P
yaE rA@&bhyaE Qani-bhyaE dadA @ @dbz vardhayanti puOayaB ca nity A
seE revAe yAié prathamaE rathena vasudA/@ évidatheQu pra-GaBtzE

"Who “giveth %o the Kings3who act in the Truth, >whomso °their eternal’nourishings
®increase,*he “goeth**rapturously in the front *4in the Chariot, *°a giver of his substance,
Yclearexpressed®in the things of knowledge[14/260]

proclaimed (7.1.5) as*®a giver[dA&®f his substancgvasu]
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£5% VP ¥ADr O 2 CROPEHGGPE
t2aVid HopTt rl@ R¥4A0Q® ¢ B p €@2.027.E3
fEPE VER{PE) r (A9 2 BRI @ BEdPE
t *EAPED t R p R HFNE HRTACE Y ¢Hp" PR p -
QBE apaE suyavashee adabdhe&E upa k&ti vQldhavayAe suvaak
nakiE tam ghnanti antitaE na dOé&téyaE Adity Adné bhavati pra-ndaé

'Pure and*unconquerable>®he taketh up his abodéin [beside]the waters®of the perfect[su]

pasturesyavasi, ‘increasing[vQldha] in wideness[vayAs perfectenergied;’none
YUsmiteth *°*him **from near *or *from far *who *becometh®®in the leading*®of the sons of

Aditi. [14/260]
[Alf] Ycomes to beunder the leadership
Q2 # ptBl az®{pUfiba@ea 2 ¢ fEr ©c P
WE @y{ @ iz ©f «QReEpzNSE02.027 k4
Qalf L [°RUYE® Hp & B 2 B a@ EapOEf PR cidE
UPEQR @By { 15E0 { MES BEP'GE M DR 2E @ B © P
adite mitra varula uta mOa Yyat vaE vayam cakOna kat cit AggE

uru ayBB abhayam jyotiE indra mA é&akE daghAe abhi naGabBztamisrAE

MO Aditi, 2Mitra “and®*Varuna, *be lenient®'**to whatever*’sin dwe have’sinned’against
you; *may we enjoy*the wide **Luminousness'®where fear is not’O Indra, #?*4et *not
*the long Zdarknesse$*come?'upon **us. [14/ 260

“May | attain to that **wide and**fearless®Light, **may **not *’the long®nights of darkness
2come?'upon *us. [14/343]

'Aditi, 2Mitra and *Varuna *forgive him ®**\whatever*%sin *he may have committedagainst
their vast oneness, purity, harmony’so that he can hope to enjoy’the wide and**fearless
¥Light and 2%he long ?*nights *?*shdl **not ?**comeupon *him. [15/495]

22 pefa| (6.3.2) reach (5.4.11)
U REWw @ v¥ zpdPfr ¢8Eyclt Qgt E
Uyi@ ©¢ ©Viy@sH @¥EQ EE02.027.E5
UVSHEPRER VB p ¥R & r Wil BeycPE CRftsE
U §E0 PERh{t1H @BEGWE YR 58 ¢1{RM8Y’S FpESE
ubhe iti ,asmai’papaiyata&j samggtesam-aa divaE vO inD \smb,hagf'&_ nAmda pu@an
ubhA &Qayau Ajayan yAié pQ-su ubhau ardhau bhavateE sAMBO® asmai

'Both *to him 3become equal andfoster?him, éincreasing®the abundancefof Heaven’he
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becomethtruly [true to his name]®perfect[su] in enjoyment [bhageEY: *'conquering®both
%his worlds of habitation*?he moveth**through his battles;**both **kingdoms **hecome'for
him *"perfectly effected[14/ 260-1]

{ of o84 h lv @R or A[{HEePE

Qu » ®NPD q 2 U 093 &uedD 7@
{ @PE CHE®RLH hilROPERS 7 E){ |36 BPE
Qu EpBEN “Hz°H ¢EQLY PRNER VEEZEE {8 z
yAEé vaE mAyé\Eé abhi-druhe yajatrﬁli‘}é’pﬁ: éEO@@é(,ééé ripave ’vi-cOtﬁEé
aQ/B#a tAe ati yeGam rathena ariOAEQurau A &abman syAnéa

*The illusions ‘that ?ye have*for the harm-doer, *O masters of sacrifice’your snares’spread
[cQtARYWide [vi] %for the foe,’O ye sons of Aditi,®may | pass?beyond[*them] “like [iva]
one with horses|aQrg#in his chariot; **may we dwell18n a vast‘¥peace and®unhurt.

[14/ 261]

[Notes]

For the enemy[ripave], the assailant, the doer oharm [abhi-druhe] their knowledge
[mA/@Erbecomes as if snardpA eEONdAspread[vi-cQtAR, for to him light is a cause of
blindness, the divine movement of good an occasion of evil and a stumblibbpck; but the
soul of the Aryan seer passdgeCam] beyond [ati] these dangers lik§iva] a mare[alvBy2
hastening with a chariotfrathend. [15/494-5]

z&2 d T 1 HL yFE@ R ArdtzOPE

Z [0 Q@MMz@t E@RIZ2 ¢ ¥64@E02.027.K7
2@ 2 dn (8 I B APER Borz BEL 2 R VISE P
216 GREPLRC{ 20 ED SEHEBRIED 1B A Ed@E
mA &@ham maghonaE varul a priyasya bhQedAdaE A é&idam O Dathé ApeE
mA &ABE rA#n suyamAéava sthAé bhat vadema vidathe suvalge

8May 2l 'never,*O Varuna, “®know °the want3®of my mighty and *beloved and‘richly-
bounteous*helper;**¥may | *not *>*¥all, **0 King, *4from bliss **entirely [su] controlled
[yamAtE ®may we express’the Vast,?becoming fulkenergied™in the knowledge.[14/ 261]

®master of Plenty (5.16.3); Yof intimate friend (4.3.13)
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$2Ea ¢ERP r % E1F © hED P Wi JEO
Qa%H ‘Mz A’H Fh §ID PBF-BIRl°E YR S HIE
idam kaveE Adityasya svarA@&E viGWB® santi abhi astu mahnAé
ati yaE mandraE yajathAyd deveE sukatén bhik& varul asya bhGréE

8May 'this %that is of the Seer’the son of Infinity “who hath the empire of himself
"®possessall things ®of being®with its might, i **the god*who *beyond all**has rapture
for the sacrifice,**his perfect[su] effectivenesgkatién] *°l ask for boon,fi *'of Varuna*in
the full riches of hisbeing.[14/261]
%May 'this state (that is manifest in me now)of the sage/the seltking, *son of Aditi, ®be
"about®all ®beings®by the Greatness!’Varuna *the god*'who has*exceeding*delight
¥%towards the sacrificial actionfi °l crave for myself the glory *of Varuna*&n his
abundance[14/412]
Shis atfof the sageR 2 r ¢ 94 of Aditi E ¢ [th@$effruling 2 ¢ @llF@a® papout, or in
relation to Qpdet it bez A & pfyho z A | hq @thie od¥aRp@ yl pray for ¢ [ @BEVaruna
yIPE[F4/408]

bexistences’the principle of vijnana;**full of delight, anandamaya, or else full of capacity, deep, vast, abundant
[14/411]

Bglory (5.10.4)

p ¢ MCEFE { B¢ @d MEEPE

Uv @D 1 z p «tth® z@{E92.028.62
p iz} Zpéﬂ-yc@PEE {4@;Ré{|3|§t TGME
Uv "~ BWMZN@}OQQ 0 ]tlalng | 213@&)14@35E
tava vrate subhagls@E syAmda su-AdyaE varul a tustu-vA ésaE
upa-ayane uGshé go-mataé agnays&E na jaramA @ anu dyQe

22n the law of thy ?action “may we 3entirely [su] enjoy [bhagis@EYand *have perfec{su]
incidence of ourthoughts¢AdBlyaEY. °O Varuna, ‘'when thee we have confirmed in us by
praise,*dike “fires of might *enjoying (or seeking thee}**from day to day®n the coming
Yof the luminousDawns. [14/ 261]

“aMay we, %O Varuna, %%n the law of ‘thy ?being“*be3full of enjoyment and°®rich in matter
‘when we have hymned the€'dike *fires that®in the approach*®o the radiant®Dawns **woo
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them ***from sky to sky.[14/412]

p thinet PREPE { ntay we beE ¢ @ &@Varuna pde@when we have praised or hymned
thee.U v @¥@f the Dawnscfp¢@luminous, radiantQ 6 firésy like h | zQBowe®or among
Gt E[£4/408]

®deeply meditating (6.16.7), deefhinking (1.72.8), rightthinking (1.72.8), substantal being, substance, matter
[14/411]

p € { Bz £zAFEEE ¢ [ lbo Ep P

{{O B2 r p@Yiyadd @ 2 HOORIH
PO EE {2 AR 3 EEZ B £HSES SR~ tE2 p P
{{Z8 "BA@°HQ ® YHQ P CR)G W za0z'He @ 2°E OP
ava syAnda puru-vaadya Gabwan uru-GDsasya varul a pra-netaE

yO@am naE putrA aditeE adabdhAEe abhi kGamadhvam yujyAéa devAE

’May we abide‘in the peace’of thee,*the many-energied,*the wide [uru] of selfexpression
rGaDzasyd, °O Varuna, 'O leader forward on the path14ado 8you %or us, *O unconquered
Ysonstlof Aditi, ****put forth the powers'®of your divine being*for comradeship with us in
the fight. [14/ 261]

®0 Varuna, ‘our guide & leader,’may we dwell“in the peac€'of thee, of the€’in the fullness
[puru] of thy force [vaadyd & °the widenesquru] of thy aspirationfGaDsasyj. ¢You, °0 ye
sons™of Aditi *unvanquished,***have strength O gods,***o combat®*for us **’the
foe.[14/412]

p thy E { neay we bevi4E £z8in peaceVI£gE ¢ [ @Varunall o Ef@dut & us or for uswO
O SonsQ? pfpAditPQr QrvadquishedQ 2iryrelation to somethingi z&@re capable, able
{4 ®for the enemyr 2CtCGDEs. [14/409]

L¥ « z CEEAShQUB¥ELTC [ o{DE

ti@pta 2R {t TU|dfavgat £02.0288
PR ER e rEMAPE ¢ SENE® & A b BEE 6\ p
(8 © CRAGNEFNG BB LRUBIPEH{OY L
pra sané AdityaE asQat vi-dhartA &¥am sindhaveE varul asya yanti

na OMéyanti na vi mucanti ete vayaE na paptuE raghuyA &arijman

%It is the son of Aditi “who has let*forth Zall things and®holds all in its place;’the streams of
being®travel ®towards the Truth®of Varuna, *they *tire *°not, *’neither ***4oose their hold,
but ¥y Ylike *birds *in their speed®®hrough the alkencompassing[14/ 261]

*The son of Aditi *hath put *forth %a bourne,even he that holdeththings apart in their
places, and'the waters®follow 8V a r u Aaav;6"they weary’not, *’neither ***“do they leave
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flowing (widening), *®they have fallen*’not (from their heaven) though™they *speed swiftly,
290 Varuna of the wide spaceg14/412]

L forward, in front ¥ «@bourne, limit; R 2 rthe{sdh of Aditi2 ¢ wimp ®odds apart or
variously Wxtaw or truth 2 ¥ Ajwers §ir oceanst [ @fVaruna] { 2gh.pnoti © GHe} A p
grow wearyt not zE3yleave[ théy ¢ {mBnifestation or heaven|diy swiftnessvithey fall t
not wjezt E[£4/409]

a g6 TlgROY OWa{p@&icoeei E
z @A ¢ { B{P2 ©OA | \¢WHERR.02&H8
g B FREESER AV (EDR e BWp HE]
2 W GAFREy 2B { HER AT 1 G @RV RS BN P
vi mat Qddhzaya raGabié-iva AgeE QlhyAmda te varul a khA® Qasya
mA &antuE chedi vayataE dhiyam me mA énAéA 60 bzmpas& purA éQoE

3Sheartaway %evil 2from me “like [iva] a cord [raCaBénd]; °may we increaséthe continent
0%f "thy ®Truth, 80 Varuna; **det *not *my *thread ***be cut™while | am widening out
*Thought in me, *nor ***may *®the matter*°of my work **fail me #as it travels*forward.
[14/ 261]

*May we advance,!O Varuna, ?or my free movement’the circuit %f thy law “as[iva] a
lover “*widens “the girdle[raCaB4ng] of his beloved,*may not *my ’thread “*be cut'‘as |
expand®my understanding*’nor **matter **fail *for my action #as it goes*forward.

[14/412]

a gpomyi qlEt@S ke R ccome, or thou camest a §nay we flourish, be richpthy ¢ [ Q
Varuna b Qz@ in nectar or immortality. z @t p@Rextension, continuity, threadg 2maybe
broken¢ { ext§nding, manifesting, opening outs{ @he understanding, buddhz @tz ©L ©
substance, materiaE @§ lpst, fall away, failQ v ¥f ork or deedwin front, beforeWp P
true, right, satya. [14/409]

usenrich (10.110.2); “®the extent(10.70.5)  “before(1.71.10)%its true order and time (10.2.1)
Q V¥R { ¢i [ p{¥QM OEDTtz G E
r Ot AW Al # ©F 2B0TWBEE 2
Q VI BHEC PHE [ By{ ¥z Exps Bz | @ B p ® HRtHz "@ogpH E
¢ © PEVBHSE UEFGSEOPOR W ERDSER PR t Of AETFEE2
apoiti su myakG varula bhiyasam mat samrA®Qa-vaE anu mA &®dhA@a

dAma-iva vatshtévi mumugdhi al haE nahi tvat Aé ni-miGE cana ge& ODz

"O Varuna, *separate feaffrom me 2utterly; 8Master of Truth "who hast empire over the
world, **'have kindly yearnings'®towards me (or,°reach out and***hold ®me ***in thy
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embrace);**oose%vil from me ?as[iva] *a calf is freed from%its tether[dAnga]; “apart
¥from thee?*3 have 'not #*’control *’even®over my gazings[14/ 261-2]

3Cleave*away *from me 2utterly *my fear, “O Varuna; "'be thy grac€’upon *’me, ‘O high
ruler, 80 protector of the Law;**™oosen*®sin from me*?*as[iva] a man*™oosens'?the
rope [dAnga] “*from a calf; **O noble Varuna,*’l have no?power *to meet thy gaze[14/412]
Q v¥4vell C {¢iT ®Varunady{¥@pmy ¥®O supreme ruletWp Q& §ROE @ope S like
¢A®from a calf 2 248 looseQ¥sint Mdt Ar thy R [CPwarrior @ t § T SHE4/409]

z ©OF s 3 {tp& Weagtpr¥-Pop E

z ®{ T2 p¥PEzeP £ ihx® BR.0298
7@ R SB PHCEFES W BERACEQUCE « 8B Ap
21%p { PHp CPH BF REATESR £ 1°H) RUEVHE
mA éaE vadhaiE varul a ye te iOauCenaE kO vahtam asura bhrd @nti

mA §yotiGE pravasathh® ganma vi su mQihaE Q@&bkaE jaydse nak

*®Smite %us 'not *with thy blows, “O Varuna, *that !vibrate °through him who doeth®sin "@n
Sthy sacrifice;**¥et us*not ***wander “into exiles*from the Light, °cleave’’wholly *away
“from us *®our besiegerg®hat we may live.[14/ 262]

et them 'not *’slay 2us Swho 'cast down,°O mighty One, *the man that’in the sacrifice
%o thee®doeth ®sinfulness;**det us*?not **wander“into exile **from the light, **'%ut do
thou slaughter‘’utterly ?'our ®opposers®®that we may live.[14/412]
z @tt §s¢ s¢3l @Varuna{ they who pto thee S®in the sacrifice[ tsiR, deviation a0
doing Q40 mighty one l o Ez ot @ { Tirbrp ar & the light L ¢ ¥ @ ARytwe go? ¢n all
sidesawell, entirely z8Pthe enemiest £ imay$§t thou slaughteth « fordife t &ur. [14/ 409
10]
Bthe energies that assault (&.23.13)

t zvi@p® [ otz p®|QXh@L¢ Gz

Aty ctd pEldp@r-yt p €02.0288
t PEROEP S IR it 2 BU QIR Bt h@P B (18 7
ARSERAEAZBE G‘BPER | PEARHp@’ERry8E plaEa t
namaE purA &e varula uta nOfm uta aparam tuvi-A& bravinga
tve iti hi kam parvate na OiDMé apracyutAné duE-dabha vratAng

“May we utter ‘'submission’to thee,*O Varuna, “as before’so®now ‘and thereafter;**or *in
thee verily *as'*on a mountain ‘°are founded,*®O invincible one, *°all the laws of action
M hat stand [adM26Her t hr own.
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%As we utter*our word of submission®to theeZin front of thee *now, 2hereafter’too *°’may
we utter it, “O Varuna®born [jA# in the Strength[tuvi]; *for becausé®hey rest''on thee,
30 thou who confirmest (or, masterest) the heaven$the laws of being'®abide’'unfailing
Ylike “water ®resting*on a mountain. [14/412-3]

t zdration, submissionvydormerly, beforepté thee¢ [ @Varuna U pt@b~same)U MO
another, againp¥h® O born in the Tapasl: ¢ v@&zsay, declareA i thee? for a@vaterv ¢oa p 2
the mountaint like 2 1 pe@dseQd p@ steadfast, unfallerrny t p tBeé laws 6 2) E[4R10]

Tuvijatai s o mul t i ptuvy Imemamdé ngf eri gi nally strength or force,

the sense of many. But by the birth of the gods is meant alygan the Veda their manifestation; thusuvijata
signifies Omanifested mul t [1p/T7y 6, in many forms and

v W0 Y0 ¢zapaszOhAAaRe yhE
Q{VERAY{¥Eo@ R t I « ¢ AL OENR.0288

\Y; 1|E@C? @@é&p:ﬁ@‘r’[:z6@2 z! E@t?ﬁg@"aﬁg SﬂhZ}OE

Q2 ¢ “ERISHEGE{%PH) o3 P5H THhdC R [9F8VE GE s
parA & A &sAEéadha mat-kQA® mA &ham rA@n anyakQena bhojam
avi-uOAEGt nu bhO@asEeulaseE A é@aE jy&e varula thser Otz é

®Bring out for me *now my past?movements®that | have done;**may ‘I ®not, 20O King,
lovenjoy by the doings[kQ@ena] of another[anya]. “Many are *our days'‘that have'?'yet
ot dawned;®in them, °O Varuna, **#do thou govern*’our *¥iving spirits. [14/ 262]

Thou supreme ancPmanifest in thy being,*O Varuna, ?do thou give increaséto my works,
%9et 'me ®not, 20 King, *aste the frut °of the works of another*Many more are'the
dawns**hat have'**yet '*®o dawn on me;%in them all, O Varuna, **?'do thou govern
Your souls (or, our lives)[14/413]

v [supremeWacome, goR in this direction, to ¥@ manifestQ snow zAaR& my actionsz et
QO|®&t OKing Q4aggb 'y an ot hyh@ndyd enjbye seifter. Qf Vignot yet dawned$,
verily t-how y{¥Pmore, very manyU & @a¥r3R with £ ©t2§s or ourh@®souls of living
beings or life¢ [ @Varuna p&in them £ Criiles control. [14/410]

{ 11@4A4 ¢ ©bwe ¢y &3 £ ZO |

Epe@fr C¥2MpaQ E z @EE®E02.0280E
B2 RO HAPESEY 5R0TE ¢ Bl CEEER E
E prEnea PR 1 O IR R REEE (26 OREEHE
yaE me rA#@n yujyaE vA é&akhA &/A &vapne bhayam bhgade mahyam An@a
sten&E vA &aE dipsati naE vixaE vA @&vam tasmAtévarul a pA@ asminé

"Whatsoever‘comrade®or *friend, O King, *?hath spoken*'to me °of peril 8in a dream and
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made me to feart‘or *whosoever,thief *or **wolf of the tearing, **rendeth'’us, *do
“thou ?from that #protect *us, 20O Varuna. [14/ 262]

'From whatsoever’fear, 0O King, *enemy®or *friend **has spoken‘to me&in dream and*‘l
have been afraid!*from whatsoever**robber*‘or ¥render*®seeketh to do hurt>protect*us
“from him, 2?0 Varuna. [14/413]

{ Whatever, if anyz & mine |@t O King {gfenemy¢ @ther, whether¥ bfi@nd ¢ @ E ¢iCa 2
dream or in the state of dreany{@eary «dfraicezZ@ meR ! spoke, speaksE pthief & {
who 2 r € #@fwplf, destroyer¢ @ Azthou QE®@from him v @fotect Q2@ us. [14/410]

me - °a coward (1.101.6)

z02 d T 1 HL yFES R ArStzOPE

z [0 Q@ FzOC E@RRIZ 2 ¢ ¥64SE02.02BIE
2E)2E dE (D L (B (@PER Bz BEL 22 ER VIO P
21 GH@RRL{70E) SEHPSERIED 198 2B
mA &@ham maghonaE varul a priyasya bhQedAdaE A é&idam O Dathé ApeE
mA &A/BE rA#n suyamAtéava sthAnd bthat vadema vidathe suvglge

8May 2l 'never,*O Varuna, "®know °the want3®of my mighty and *beloved and’richly-
bounteous'*helper(or friend); **¥may | **not *>*¥all, [**0 King,] *¥rom bliss *entirely [su]
controlled [yamAE ®*may we express’the Vast,becomingperfectenergied™in the
knowledge.[14/ 262]

8May 2 never’know, “O Varuna, *separation®from that Lover & **Beloved®who is full of
the greatness of Mahas anjives me of it bountifully; **may | *'not >**tdeviate *¥from
felicity or “from right control; *¥*may we, *clear & open in being,'®speak®in the knowledge
Yof the Greatness[14/413]

z @t QOz d §finfira ¢ [ @Varuna? L pefoyedydr@ freely giving R¥r@nay | experience
£tzR vE Rot | @n{pfosperity, bliss or deligh@t O King ¥z®©from right government or

control Q¢E@escendx®}he large, true, vijnanamayat rnfaywe speakd ¢ ¥&@?% good
strength or with full knowledge. [14/41011]

3master of Plenty (5.16.3); 0of intimate friend (4.3.13)
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QB T r AoPuBRE @ LhtRE
£0P+ 9 C{ 2 TGWPGH &JraNPED3.054.81
S A8 ¢ 3 EEd EEgP BadP BT @ B Ent RE
£EPYE HE C PROT WIEGPHD 2 1Rt (P TP
imam mahe vidathyAa O Dxhéaldz kQvaE gh@ya pra jabhruk
God naE damyebhiE anka@E GDatd agniE divyaiE ajasreE
There is this*conquering force in us andmen when they have [it], make ifperpetual,’they
bring it 3forward *or the godhead which is vast/desirable,’born of the Knowledge;'*may

®the Flameinviolable **respond®to us**with his powers*that are of his supreme home,
“may he respond®with his powers*that are of his heavend14/ 263

“paen(6.12.4), strength (3.7.6); Bflame powers (4.10.3) Yperpetual (10.6.2)
z 2718 ?Qlf @& ©zSHOPLh@t E
{ { B pogeqes 2¥e\O[Re{ @ f CHDI0B4.62
7 2fy 2E2 PED PERGSFa OB RS E |9AhEroF
{ (EPEE pPREE RO RE © PR ARR MEP
mahi mahe dive arca pQGhivyai kAndaE me icchan carati prajAn@n

yayoE ha stome vidatheQu devAE saparyavd& mAddyante sadd 8y@E

“Let the hymn light up ?for our vast®*heaven of Mind and®our wide earth’that vastness of
Matter; for in them [Heaven andEarth] ‘my °desire of it[the hymn?]°rangeswith wish of it
in the heart and®perception of it in the mind; and™#y *'their **firm affirmation and *in
the comings of the knowledgé®to men *the gods'®serve the Will and'"?are drunken

¥together™with its rapture. [14/ 263]

Bpy thefirm affirmation *of whom (heavenand earth

{6WpD T ¥A¢iRz e PXp LypB
30 rt (RPEFY v { lo[ekr@A03.054.83
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{¢PBENZ2E T°6 B4z EQFrE SB2E SPA® AR/ E
SE PR 2D CBRAIPE v 17 & MHeSHAZE
yuvoE Qam rodasgiteé satyam astu mahe su nakE suvith@ pra bhQém

idam dive namaE agne pQhivyai saparyié prayasA A ratnam

YIn you [*O Earth and Heaven- 1.72.4]°may there be’the Law and“the Truth; ***may you

become®o us’a means¥or the great and’happy attaining.*O Will, **this *obeisance'®o
Earth and **Heaven; "l serve them®with the love and pleasure in me for their food anéfl

march ?%o the ecstasy[14/ 263]

3We must note that it is not Heaven the father and Earth the mother that are indicated, but the two sistBsgasi
feminine forms of heaven and earth, whasymbolise the general energies of the mental and physical

consciousness. [15/312]
"entirely (1.9.6), wholly (1.10.11), perfectly (1.27.4)
suvitam meanshappy going, felicity, the path of Anandg15/304]

Bwith delight (1.71.3)
U @@ 2 ¢ WP E ¢¥EK k EOF P
|00y @ £Pyer cejA®Ae ¢ 2 @ EQ3.@54.64P
U pSTRRRI@ B @R ~ 2 BNt WH|2 KB BA { °EC Of P
t EPPORGH R IR EE YRS ¢ HERRRCER 2 2% r Ot ©FP
utoiti hi vAé pGéyAER Advidre QavaragitgQa-varg éodasaite satyavAcaE
naraE cit vAe samithe O Be&&8u vavandire pQhivi vevidAdEe

12Yea, 'O ye our firmaments®that keep the law of the Truth;*the ancients®*found 3in you
Sthat knowledge of it,%for their words gave expressiofvAc@EYto the Truth [satyd; and in
your “meeting and union®t hat i s [® BE@énddesysadi]sof the Light, °men, *O
Earth, **discovered the knowledge an&adored you.[14/ 263

Sfull of truth (3.6.10)

aDPTw@as|cIfQRWENDz E 2 p
r z[i o © ¥r@ x| &ahprk03.054.85

a 'O o 2 ESSAS R p BAG EQ °f 3ofa@iv?l =M
r 2HEeeisED ¢ 1shee BRSE 1GcZe0n pUE

kaE addhA &/eda kaE iha pra vocat devA@ accha pathyA &A é&am eti
dad@®z200 avamA &adiési pareln yA &uhyeQu vrateQu

"Who *knoweth it “aright, “who *here®’shall declare**what ‘%path *}leads*?utterly °to 8the
gods,*so that here are seefitheir *lower ’sessions®and there thosdsessions}hat are
founded in their supreme and®ecret?laws?[14/ 263

2for sure (8.19.9)

Companion to/edic and Philological StudigsVol. Il



a%t Bl @ 2 oy « NP\ fltd@zrpE

t Ot KOBrpdf qt& P GXpL@r@%03.054 86
a AR @ e Q) f MV p HH{ THCEPEz r °8 fEp
t OF XSSz 0 126P 7 CEKRERZ UrEr’E

kaviE nQcakO¥e abhi sané acada Qasya yonA &i-ghQe madantgjté
nAd &cakriéiti sadanam yathA &eE samAn@na kratunA ésamvidAng

Becauséthe Seerwho is the eye[cakO¥&of the Soul[nCY Sset vision“*everywhere‘upon
them [Heaven and Earth] ‘in the source®of the Truth éthey had clarity, *they had ecstasy,
thereforet'they fashionedvariously *the seat of this Sessioftby a common*will in their
action and’a common[sani thought in their knowledge[vid An&]. [14/ 263]

2kaviE - possessed of the Truticonsciousness and using its faculties of vision, inspiration, intuition, discrimination
[15/77]

8they had clarity [ghQe] wholly [vi - 4.12.3]; Yeven as (8.39.4ynest of birds (6.3.5)

kratunA KpH© Kratu means in Sanskrit work or action and especially work in the sense of the sacrifice; but it
means also power or strength (the Gredktato$ effective of action. Psychologically this power effective of
action is the will. [15/63]

¥ 7 CUARYOp0% pgph@ha2E
UE ¢ ¥@ydRrkeé@Pzqr@ t @&a3.054.87

¥ z @ {PERPQ EDRE SHFpREh © ¢Ddap

UgEE ¢ YHER'® Bp¢ ASPRR pRRGS ApersS Enr@*E Ok
samA§A &i-yute d&ré-ante dhruve pade tasthatiE jAgarCe iti

uta svas¥A &uvataitt bhavanigitt Aédeéiti bruvAtéiti mithunAné nAnda

With mutual heart °they stood’awake, 4n the wide-flung “firm °seat of things’that lost its
ends[ante] in the distance[dQré]; Heaven and Earth''have becomé®as young maidens,
Ythey have becométwo sisters andthey declare®twin *’names of all things[14/ 264

a ¢ hA G @PICr ¢ ¢ A HR p &

[hrJ6@ Afumeed | A¥op® K@E03.054.68
2 RG] ISPV ESE ¢ SE REROE X IS EeE { G Ep?
[hp2 BB B AP Hazs B |p7 By pe®icez” B2 REh@r2 E
vikBAt eteiti janima sam viviktaE mahaE devA@ bibhratgitt na vyathete iti
ejat dhruvam patyate viG/@n ekam carat patatri viQul am vi jA@m

*They [two - Heaven and Earth]°distinguish ®all, *all “the Births, *they *bear'the vastnesses
8of the gods and*¥aint [anguish- 4.4.3] *’not *with that burden; for ®one that is all
"moves in them, is®the stable and“the mobile, and*that which walks and**that which is
winged; #one is born®everywhere*but his form is divergent[14/ 264]
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Y tEBD2ED ©8 ER|GE SERREMREN GBYPh E
r 2 1¢E{©1|§EA "‘pa ﬂ4$ @QJH‘FE/ a7§a ¢ IW 7 ﬁ?ﬁ%oﬁ
sarA urAédm adhi emi A&démahaE pituE janituE jAdi tat nak
devAs8E yatra panitA8E evailE urau pathi vi-ute tasthuE antaE

'Ever 34 move in thought %o that ancient[>distant - 5.2.3] Truth °of the mighty "Father
[Heaven]®who begot us,*for that is °twin *with our being and*there the gods“who labour
Ppenetrate*by their movements'®o the wide ’path *within *®the farflung infinity. [14/264]

Yset their steps on (1.72.9)
SR T b 1¥&B|PEGTANHZBE
2 ZMP@H PHR 2 r Aa{ CA¥PPq EDB.GBR.K0
SZ B2 16 Bph: ¢SBRPEEG'EQ2 6 tSE 2 h ZOP
2 2RUAOPE [EREER @ 1 Ria OYEPL ¢SBt ©P
imam stomam rodasgite pra bravangé QICkrA® GDavan agnijihv AE
mitraE samrA&E varul aE yuvAnBE Adity AséE kavayaE paprathAndee

°0 ye our firmaments,*°l declare'this 2hymn of your affirmation; “let them hear it®who
contain truth [@l= Qa] in their inward parts [CdarAErand with the tongue[jihv AR¥of the
divine Will [agni] taste their enjoyments’the Lord of Love [Mitra] and **he Kings of the
world and *'the Lord of Purity [Varuna], *2the ever young'children of the Infinite, “Seers,
"who widen their being before us[14/ 264]

Bwhile growing wide (5.15.4)

al | y¥ & Bi/®|@ racev AR E Ot P
rgad ¥ 2 QR z 1 2 Keep@E08.954.51

a || LR 2 YERREBER 1ERPE P BB A28k Ot P
rgadH 0B a:18Hg%z2H 1 BERpHUEE 2 ER 1 B4 BACa@r B E
hiral ya-pAl€E savitA &ujihvaE triE A &ivaE vidathe patyamAn@E

devel ca saviteE Odbam aQélz Aéasmabhyam A &uva sarvatAtién

The Creatorwith his hands[pAl @&Yof golden Light[hiral ya] and *his tongue of
enjoyment>®moves® n He &riple fiKdosvledge °and %in the gods™mayst thou attain
%0 the creative rhythm“and [then - 1.127.5]***oose forth*%in us, **O Projector of things,
Bthe all-formation. [14/ 264]

%high [su] tongue[jihvaEY(10.110.2) **to the glory (1.51.12)or splendour (1.92.17) or call (10.12.5)

8the all [sarvg forming [tAtién] labour (6.15.8)
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sukQ@ supAlgE svavAe Qa-vA &leveE tvaOA &vase tAé naE dhAé
pO@i -vantaE bhaveE mAdayadhvam Qdhva-grA@i@E adhvaram ataOa O

wmay %the Framer of things,2with his perfect[su] hands[pA &EY'that work [kQ] perfectly
[su], for he has[vAmg perfect light[svd and “possesseprAvghe Truth fQa], 1%confirm éthese
things °in us “for our increasing.*?0 Artisans of Knowledge,*'ye who have[vantaEythe
fostering Sun[pQO&i Ywith you, “ift high [&r@hva] the pressing stonefyrA&l @Eyand
Bgrow full of ecstasy,'*for ye have shapedhe march of the sacrifice[14/264]

® Twashtri, Fashioner of things;The Divine as the Fashioner of things pervades all that He fashions both with His
immutable seltexistence and with that mutable becoming of Himself in things by which the soul seems to
grow and increase and take on new forms. [15ML fn 8,9]

' ndrads assistants, his artisans, human powers who by
high dwelling-place of the Sun have attained to immortality and help mankind to repeat thechievement.
They shape by the mind I ndrads horses, the chariot of

the journey and the battle. [16/27]

The names of the three RibhufbhavaEYare, in the order of their birth,Ribhu or Ribhukshan,the skilful
Knower or the Shaper in knowledge, Vibhwa oWibhu, the Pervading, the selfliffusing, and Vaja, the

Plenitude. Their names indicate their special nature and function, but they are really a trinity, and therefore,
although usually termed theRibhus, they are alsccalled the Vibhus and the Vajas. Ribhu, the eldest is the first
in man who begins to shape by his thoughts and works the forms of immortality; Vibhwa gives pervasiveness
to this working; Vaja, the youngest, supplies the plenitude diie divine light and substance by which the
complete work can be done. [15/338]

5 Adhvara- the word for sacrifice, is really an agjctive and the full phrase is adhvara a j, shaificial action
travelling on the path, the sacrifice that is of the nature of a progression or journey. Agni, the Will, is the leader
of the sacrifice [15/333]

The image of this sacrifice is sometimes thaf a journey or voyage; for it travels, it ascends; it has a godahe
vastness, the true existence, the light, the felicityand it is called upon to discover and keep the good, the
straight and the happy path to the goal, the arduous, yet joyful road the Truth. [15/377; 16/24]

[Incomplefe
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SUKTA 18

Q@R %T PO [ PUG@? ¢Ey °

Qp 2 & t@o®Nz\ip|zz{& 1 at B04.018.81
QZ By AW PEAOPH pEP * HEQIRA BB eH) 2
Q ﬁ@p}@R“Eh a {2[" ¢RAVE? 1@2@2?&22{-@@/ 7B 2PE
ayam panthAE anu-ittaE purAl@E yataE devAE ut-ajyanta viG®z
ataE cit AganiGDa @ra-vQldhaE mA émAtdram amuyA &attave kaE
Aditi to Indra

0'This is ’the path“of old *discovered|vittaEYover again[anu] *by which 2all ®the godsrose
up [ut] and were born[ajAyanta). *°Even °by this path'“*must thou be bornin thy increase;
go not out*®by that **o turn **thy mother't o h e f14/268 1 | . 6

[Alt] *®o make (1.72.1)**thy mother Ymiscarry[?]
t ©l2zt plefpAPUpy Oy © R At c ez ©2 o
X7t zGa@Pta A ¢{ B3R O WvEPE04.018.82
t1EQ 2 g P ‘tECE’{Ech'@E[ndE‘ p IBO@ O PP z1@2 t
x'ﬂlZEzlm@‘Ea A @WGEN[@ ZESEA\ @B@FOE
na aham ataE niE aya duE-gahA éetat tiraQBA AGBRENIE gaming
bah0® me akQA &artvA@ yudhyai tvena sam tvena pQchai
Indra to Aditi

o'Not by this path®must?l *°go “out, ®*for hard ‘it ®is to tread;*let me go*out 8straight
*from thy side. *Many **are the things"l **have to do**that have not been done'’by that
way *°l would fight; by that way®**1 woul d quest [l4D65after Truth

“it is ®a difficult [duEYpassagdgahAYg5.4.9); ®horizontally (2.10.4, 10.7.4) [crossways]
v | @{OmpH zt®eadtak z €2 t
ABQVXAT2ZIPEPsA® C ¥ F04.018.83

MGl pe! iz B {4 BP B EQLEC ORYEANEC 2@ t
A GBI RS Ez5ES MEEPSAZTE ClebpPol
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parAyatané mAtéram anu acada fa na anu gA@ anu nu gamAng
tvaOuEQghe apibat somam indraE GaBedhanyam camvoE sutasya
Indra to Aditi

’His mother ‘went before him and*he looked®a f t e r>Mise Imot refdain "%rom
following her? Nay, >4 must *indeed™™ o | | “nwhe douse®of the Maker **Indra

“drank *the nectarwine “of a hundred[G§ riches[dhanyam] *that was pressedrom the
stones.[14/ 265

went [yatagng away [parA210.87.14]; [Alt] I cannot ®not "Sfollow her

[Alt] *drank, *¥from the two bowls (10.91.15)*the nectarwine
BB WRa@CiE N@ O VIR velPE
t IAC IBfCzAh@p{ I? 2 t R04.@PES
7 B g Byt H 22 B Kb 2 @ BE B8 || ° B PRAIPE
t 2RLBE BH z€2°H 2 EQ AR U PH2%h @ t2'EA ¢ OP
kim sa&E Qlhak kO avat yam sahasram mAséE jabhAé GibmaE ca pOrédé
nahi nu asya prati-mAn@am asti antaE jAéQ uta ye jani-tvAE
The poet speaks

What 3perverse thingshould he **do, that his mother®bore *him %for a thousand’months,
Hfor many *autumns? Nay,**there is*?none**who is his**counterpart and measuré’among
“those who'®have been borrt®or 2who **have yet to take birth[14/ 265

Q¢ U % 2 ¢ d@jcom <A@ ©
QTH@E{zAC ¥ Rt 1 QE@@zOPE04.018.85
QizZ S E A PR OBNSE Of @ ANk E
Q AP EEEBR{ 2 AR ¥ IGR I TS YEQ@EREh © {BEOt P
avadyamiva manyamAn@\ &uhA ékaE indram mAAé&agyela ni-O a® O
atha ut asthitésvayam atkam vash@E A dodasgite apO Até&jAamAnaE
The poet speaks

®His mother “deemed of it'as if [iva] a sin[avadyam] and “she hid him3in her secret being
8overflowing “‘with might. °Then himself *he rose'up “awearing Blight *“for a robe and
%n his birth *'he filled *>%arth and heaven[14/ 265]

L that which should not be expressed [16/666]

[ & -~Qeppo|J¢ ¥OEZOBE
[ P @ azrQtpa z QUUSOPE04.018.H6
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etAe arGanti  alalABhavantE éQavard=éva samkroGBdnde

etAE® vi pQcha kim idam bhananti kam Ap&E adrim pari-dhim rujanti

Aditi to the poet

Behold these®waters?go *murmuring 2°on their way; yea,%they cry out [kroaBDAnd\=y
together[sam “as[iva] those who have the trutir@avard=® “2Ask ®of them *what is it ‘’that
Hthey say,*what **encircling **mountain **the waters*break?[14/ 266]

2flow (1.15.12)
z4 & (@rt PyaqhH ®00%SpR v P
zZp@Hz | o OHRD d AN E04.018.87
A7l BOS FPPF ER 1 SH CCEPYVEERE r *RvIEp 2
z ZH pO?BAPE, | 14R0CE SENRIC EndA®! BRI 1UEAL20E
kim Qéiti svit asmai ni-vidaE bhananta indrasya avadyam didhiGante Ap&E
mama etAé putraE mahatA &adhena vQram jaghanvié asgat vi sindhQé

Aditi to the poet

3What %have°their mysteries of knowledgé®spoken*to him? *The waters®went musing
8on the sin’of Indra. "It is my **son*who with his mighty *weapon*’slew **Vritra and

¥loosedthem **forth. [14/ 266]
Stheir inmost [ni] knowledge of the being yidaEY(1.96.2) 2these®rivers (8.39.8)
[Notes]

Here in the lower being where shfAditi] is manifested as the eartkprinciple, her
husband is the lower or inauspicious Father who is slain by their child Indra, the power of
the divine Mind manifested in the inferior creation. Indra, says the hymn, slays his father,
dragging him by the €et, and makes his mother a widow. [15/474; See 4.18.12 below. This is

the sin of Indra.]

z z O §i6@Pv | 0 6N ¢@th ¢ O |
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The poet speaks

12In the rapture of the nectawine, “a young goddess, thy mothet¥cast®thee*forth; 7in the
rapture %she brought®thee *®out *with difficult [ku] labour [GavAE***4n the rapture*the
waters*were kind *“to the Infant; *in the rapture®indra **#rose up and came fortH°in his

might. [14/ 266]
[Alf] “2At one time (MW), 916117 at another time (MW)

z z OpfZdCA{®R t 2 QA eHad BN

Qs2ct UG ydED|Tr ©O¥@®& ¥ o EE4HESH9
22 B 1P B ot B QP Bt 0008 ED U 18 FrpdP B ¢
QOB t EETPEYIEER 2 FOYEEPRCATE SO
mamat cana te maghavan vi-al sa&& ni-vividhvAé apa hanO# jaghin@
adha ni-viddhaE uttaraE babhO&\e GrBE dAs@sya sam pil ak vadhena

The poet speaks

12In the rapture,*O Master of the Riches’the shoulderless demofwounded thee and
’smote ‘away ®thy jaws. *When thou wert wounded, *°then **thou rosest*?yet more high and
161didst crush*the head™of the Destroyer*®with thy weapon. [14/ 266]

[Alf] *?At one (or another)time (MW)

[Alt] %the shoulderless demon (the Serperftyhen wounding you, °broke “apart his&aws [may be when trying to
swallow Indra;10.152.3talks aboutthe jaws of Vritrabeing broken aparf,

CRIPAYC FC| pre@t ©@Oey Pzt

Q«l XD | ¢ ©F 0DP /SiHYzOE04.A1E
R BAU? B 22 Ep0e@ B ©F)7° i@y 25 Fpkz” BB E
Qd} 2 EAZ°H | GED EPH8Er°Eope‘Ep AHRHz€r°E
g0 iEOsa@ sthaviram tavAgdné anAddOya® vOabBam tumram indram
ardh@m vatsam carathiy@ mAta ésvayam ghté@m tanve icchamAn@am
The poet speaks

The Cow who bore once,?bore®Indra 3the firm, “the forceful, *the mighty °Bull; *the
Mother 2sent forth°her unhurt *°child **to his journeying, **since he desired*himself *a path

“for his body. [14/ 266]
Up Czp3c} n z AGOFLP PR OP
Qu@cdBzLY 2 t ey cameNk2z E@4.018.K1
Uz @fAar EQ4ERF D 2 K EPIHD! 8 BAPE 2°E OP
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uta mAA é&nmahiGm anu avenat amajté tvA §ahati putra devAEe
atha abravg &Qram indraE hanian sakhe viOoiti vitaram vi kramasva

The poet speaks

Then’the Mother “°*coaxed® h e Mi g h®Begholddthe godstabandon’thee,’O my
s o nThen ?said *¥Indra, **for he meant to slayt h e C o VGMisknu, °O my
Comrade, **pace®all the width*®® 0 f t hy[1426@ ps . 6

“came (8.60.7ftowards (8.11.8) bthese (1.24.6}°gods
[Alt] **#move (1.154.2)"wider yet (6.1.11), more {aram] wide [vi]

[Notes]

The all-pervading Vishnu is in the cosmic creation one of the sons of Aditi and the
younger brother of Indra [Upendra].Vishnu is the vaster alpervading existence which then
takes possession of our liberated and unified consciousness, but he is bowmsionly after
Indra has made his puissant and luminous appearance. [15/474]
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a PR PR OFRMEEDTANED ? RGPRE L
kaE te mAdram vidhavAné acakrat Gipam kaE tvAé ajighAlésat carantam
kaE te deveE adhi mArdke Asg &at pra akOl A pitaram pAda-gOya

The poet speaks

"Who °made?thy *mother “a widow? "Who *would have smitten®hee?®in thy lying down and
%in thy moving or *what **god **was “above*thee*%in his grace,!'that #*hou hast dragged
[gOnya] 2thy 2%father 2**by his feet[pAd@] and **“*wasted him away714/ 266]

[Notes]

Here in the lower being where she [Aditi] is manifested as the eafphinciple, her
husband is the lower oinauspicious Father who is slain by their child Indra, the power of
the divine Mind manifested in the inferior creation. Indra, says the hymn, slays his father,
dragging him [gwa] by the feet[pAda], and makes pcakrai his [te] mother [mAt&ram] a
widow [vidhavAng]. Aditi is the infinite consciousness in the cosmos espoused and held by
the lower creative power which works through the limited mind and body, but delivered
from this subjection by the force of the divine or illumined Mind born of her in the
mentality of man. Vishnu [4.18.11] is the vaster ajpervading existence which then takes
possession of our liberated and unified consciousness, but he is born in us only after Indra
has made his puissant and luminous appearance. [15/474]
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avartyA baE AndrAlé@ pece na deveQu vivide marAitAém
apayamn jA@é amahy@mAdné adha me G@zE madhu A §abhAé
Indra speaks to the poet

Nought had I to live on, *l cooked *the entrails®of the dog,’l found *none ®among the gods
%who had grace on me andl saw°my wife *not growing to her greatness’Then *the Bird
Yprought **to me *the honey wine.[14/ 266-7]
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SUKTA 25

aDi {r3 el ¥o{ bhEE
aft o 2vaHeOD ¥ T B04.025.681
A WO 8f PER P ¢ ELESE AP £ EhWP E
a T 1@z LED) (1AL OB 8 E) (5EYE YRPOET 1RE2
kaE adya naryaE devakAndaE uGBzindrasya sakhyam jujoGa
kaE vA énahe avase pAgA/@ samiddhe agnau sutasomaE #é O

Who 2oday %in his inner strength*desireslkAngaEYthe godheaddevd], *who longs and
8cleaves in heartto the friendship®of the Lord of Mind? *Who *’seeks him with adoration
casting in the Flame*“high-kindled *the Somawine **for the great*?Presencé?that shall

carry him over to that other shoreP14/ 267]

®The word is from the rootl£.and mustthee f or e mean odesire, wish, yearning o

do not exactly express the Vedic idea. It is that state of the Yogin when existence reaches out after an effect or a
fulfilment (lipsg; there is no corresponding word in English. It ithe movement towards a stronger existence or
activity which we are conscious of in the faculties when the system has been brought into a fit state for the

sacrificial action. [16/590-1]
Stakest pleasure in (4.2.10)

af ot O¥ ®C{Qed ¢ ¢ BN P
a 3K {d@ FhAQ@ QO 2aW 4 V¥ pEe4.025.82
alh t2 7 3B (Bt @REeE ¢ & pEf) NP P
a s A”E{EEZE_Q PR "[Il:z}“E'a PE- @}6@ a7ga/ ¢18£—a21p:5‘ / ﬁog
kaE nanfAnda vacadl &omyAa manA@E VA &havati vaste usrAE
kaE indrasya yujyam kaE sakhitvam kaE bhrAéam vaOi Kavaye kaE (g é

"Who 2bows down3*with the Word of submission“to the delightful One?*Who '‘becomes
*full in his mentality and #wears®the bright rays of the Light®like a robe?°Who "desires
2the fellowship *with Indra? *who *his friendship?*>who **his brotherhood**for the

wisdom?™who®*f or h i sowth?¢14/R6&d]s ¢

“to the one who is full of the wine of joy (4.25.5)

af2¢QU@PER2 r RPANTEp | « R2
aH@t@yQ 2 ¥pH ®PVx® zt ¥@te §04.025.83
a Fr0ee B ¢ ) 0P Ea FERYAE BV B { TEPREP
a BfQ* 4ES AEQP ‘EEPSEEPR v KB W h2ok
kaE devAndné avaE adya vO dek kaE Adity Aé aditim jyotiE @é O

kasya aQvibau indraE agniE sutasya al Bzpibanti manasA évi-venam
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"Who °takes into himself“today %he presencéof the gods?Who °seek<Infinity and ’her
Sons and’the Light?*n whose *mind "o *?the Aswins and*Indra and **Agni *"*drink
%the brightnessof the Joy**outpoured**nor depart from their delight?14/ 267

P EQA00 t £yA @ vl B¢{ed joB
{ S ¥LCADt { ¢ @D{e@04.025.84
p D> 26t CPREDHERA B %0 BAL QT EX & AL A E
{ 1PES A'\BNEIRIES PER 1B B {“EHp BaRE
tasmai agniE bhArétaE Gabma yal sat jyok pa(yB£sOgam ut-carantam
yaE indrA/a sunaviéa iti A@ nare naryAd nGtamA@a nO Aé
For him **may 2Agni ®of the Fullness®work out “peace,”*he may set hislong-persisting

gaze®on the Lord of lllumination °in his high ascenthim %who **h a s  s"heit u$ pouro
out t he “dndrd, BtethejPoryshaof the strength,'®of all the Purushas"the

stron[@exT . o
3the bringer (2.7.1)
“Gabma - The peace, joy and full satisfaction in the mental, vital and physical beifi5/407 fn 6].

@mand Grmain the Veda express the idea of peace and joyetfoy that comes of the accomplished labour,
@mA or work of the sacrifice: the toil of the battle and the journey find their rest, a foundation of beatitude is
acquired which is already free from the pain of strife and effort. [15/42ft1 11]

518N Qin the Veda is applicable both to gods and men and does not mean simply a man; it meant originally, |
think, strong or active and then a male and is applied to the male gods, active divine souls or powgus,éas

opposed to the female deitiegréh who are their energies. [15/81]
t pAt®px ! wrJ-uUs QE zﬂ@z{;ﬁéEA
a | Ya@{ SZtOFF LYE@RP [Q BY 1650402585
UEZE h 1B ABTE SR B P& PEgLE
* nREE LESPATIGRE RPQIPE LR TE «
na tam jinanti bahaveE na dabhrA® uru asmai aditiE Gabwa yal sat

priyaE sukQ priyaE indre manA/@8E priyaE supraavéEépriyaE asya somg é

?Him *neither“the many°nor °the few3can overcome (or satisfy)ithe Mother Infinite
Uyorks &for him “a vast'%peace.?Dear is heto Indra who perfects[su] his works[kQ],
“dear*®who fulfils mind, *"dear*®who stands forward in his increasing sout’dear®who is

full of the wine of joy. [14/ 267]
Bwho goes forward [supra] increasing [a#£}§(4.25.6), who makes good §u] advance [pra ava=§(1.60.1)

YEE PL@a0a ¢ «YERANG®pa2 ¢Ea| P
t@atartd btderad ¢ @eOPE04.025.H6
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supraavyaE prA a08iDe(aE vaak susvé paktim kO uté kevalA @ndrakE

na asusvé& ApRE na sakhA &a jAGE duEpra-avyaE ava-hantA Gt avAcdE

For him who goes forward[suprd increasing[avyaEY. *who expresses the Somaine,
°Indra “in his strength’works ®absolute®perfection.'But of him who offers it not *°he is
neither “helper®®nor “friend “*nor *brother, *rather *he smites[hantAv@lown [ava] those

who increase not in souf’nor express it in the Word [14/267]

[Incomplete
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SUKTA 39

REGSK@z+ We TR®IQI P 2 alf | ©z
Wgpz@=¥P¥r { @p2 ¢ ydgp@ vobE04.039.81
RE£z B% K@ B2 BOS B p CEOHGH@RIH 2 XB | Oz
U0 gE@ X Polda@ AMEQ 35K ¢ YHRP@'BrisE
A an® Dadhi-krAé tam Qéiti nu stavida divaE pQhivy A uta carkirAnga
ucchantEémAng uGaseE sOyantu ati viVB® duEitAné parGan
MSwift is Dadhikra, him ®Jet us®now *affirm °and %et us do the work’for the Heaven and
8the Earth. **®May “the Dawns arising **’speed”me **on, *may they carry*?me *beyond
'eall *'stumblings.[14/ 268
z ! UaeéKp@ & & ayaREat®PE
{ OF & r & C@DEH Or 022&@N 0GpgE04.039.82
z LEP a®) (Zep P E 2 s 5 B0 ®PE
(ZBF PEQ (@B IRFA2HTRE 7z | 1@k ©
mahaE carkarmi arvataE kratu-prAEe dadhi-krAgaE puru-vAésya vO ab
yam pCré@-bhyaE daliévAlésam na agnim dadathuE mitr Adrul A &aturim

"For the mighty *Horse of the... [14/ 26§

[Incomplete
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SUKTA 40

r a2 s I8® o a® o PR { Pk
Qv ©z O E2xFrpi®|PE 2 h &E0641080.81
F 2 s 1RO RET 2 AR P RpEC] U o BURARE
Q@K GHE # oPYERE EXEVP* ER et ¥E 1°E h ko T P
dadhi-krAkaE it Géiti nu carkirAda viGkBAEt mAe uGaseE sCdayantu
apAé agneE uGaseE sOgasya baspatde A @irasasya jiO oH
Dadhikravan is he of whom“now ®we must do the work;*may fall éthe Dawns®’speed’'me

%on the path!*of the Waters and*of the Dawn and**the Sun and“*Brihaspati, **he of the
puissancethe Victor. [14/ 268

[Notes]

When there is question of the divine action of the Lif¢orces inman, Agni in the form
of the Vedic Horse, Ashwa, Dadhikravan, takes usually the place of Vayu.

The illumination of the lower being by the higher, the mortal by the divine, was their
[Rishis'] principal concept. Light and Force, Go and Ashwa, the Cow and the Horse, were
the object of the sacrifice. Force was the condition, Light the liberating agency; and Indra
and Suryawere the chief bringers of Light. Moreover the Force required was
the divine Will taking possession of all the human energies and revealing itself in them; and
of this Will, this force of conscious energy taking possession of the nervous vitality and
revealing itself in it, Agni more than Vayu and especialbAgni Dadhikravan was the
symbol. [15/309]

¥ Ayt @Ot & GOAMPTCH @ o UvEpl{ ¥pE
¥ Al{ 4 7¢ viocFr sK@&zhd&ehep £04.040.62
¥ Ay @*feoPESAYE B (HE ES B o Biif ¥ E
¥ :&@ F@OQP (I,“Empuml?r as 13@‘5525@3/?@}592 @Eﬁtp}?E
satvA @hari@E goiGE duvanyasat QdvasytéiGE uliseéE tural ya-sat
satyeE dravaE dravareE patal garsE dadhi-krA/@ §Gm Ofam sveE janat
3May ‘this Power of being?who seekdiGEYthe full-bringing [bhara] and *seekdiGaEYthe
Light [go] and “who abides[saf in all activity [duvanya], *turn into inspiration Sthe
impulsions “of the Dawn, ®may he abide[saf in their speed thatcarries us beyondtural ya].

3Dadhikravan *who is true *in his running, fi yea,'*he gallops and“he flies,ii *’brings
into being *the impulsion, **the abundant force*the heavenly light.[14/ 268]

4jGm & The power that enablesus to makethe journey through the night of our beingto the divine Light [15/413]
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uta sma asya dravateE tural yataE parl am na veE anu VAié pra-gardhinaE
QBzasyaiva dhrajataE al kasam pari dadhi-krAg&aE saha QfA &aritrataE

3When he “runs, *when he°speeds in his passag&@s®‘the wing ®of the Bird is'°a wind that
blows *about him *in his greed of the gallop**as[iva] ®the wing **that beats about‘the
breast'?of the “rushing *Eagler§Brzasyd; ?so[iva] *about “the breast®of Dadhikravan

Payvhen Ywith the Force!®he carries us beyond14/ 268§
“turnings (of the path) (4.40.4)

UE § oo pked@ TQP vRY aEt

Kp® 2 QErAAqQa® 4@t wwopE04.040.84
UHEE [6P O vior Biy(15 Beges & TED @ voERai "8t
Kzl 2 sUHKYEYZ ptdiplPBgetEQea@ s B BER "t vop’E
uta syaE vA@ &Qpalim tural yati gra/&@né baddheE api-kak® Asani
kratum dadhikrAE® anu samtavdvat pathAé al kiNési anu Agangléal at

®In the abundance of his strengtfhe >carries*his impeller ®beyond;“a rein binds®his neck
and a rein holds him®about the chest anda rein is®in his mouth. *'Dadhikravan “puts
forth his energy*?according*to the will in the mind and *’gallops*®along **the turnings*“of

the path.[14/268]

PePES ¥l ¥ T PO arjogr o ¥p E

t@¥zperd RO TWER® |WiE04.040.85
:@Eﬁﬁ¥p2 %ml ¥p“|§ Aﬁ @%@ﬁ[fﬁg a pl?f‘Hm}d?E ) )
t@& B ¥ BAD ¥ B ¥ EQVh@PEe 11 BV PPROG R Rzl
hal s&E Qubizsat vaslE antarikGa-sat hotA évedi-sat atithiE durol a-sat
nGsat varasat Qa-sat vyoma-sat apjA® gojAE Qa-jA® adri-jA2 Qam

MThis is the swarfthat dwells[saf in the purity rQuBiZ, *the lord of substancé{who dwells -
saf| in the middle world [antarikG], Sthe priest of the offeringwhose seat i§saf upon the
altar [vedi], 'the guest{who dwells - saf in the gated housddurol a]. °He dwells[saf in the
Man [nCO¢ he dwells[saf in the Truth ¥Qa], he dwells[saf in the wide Ether[vyoma]; he is
born [jARYof the Waters[ap], he is born[jAE¥of the Light [go], he is born[jAEof the Law
fQa], he is born[jAEof the Hill of Substance[adri], Y’he is the law of the Truth.[14/ 268
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APPENDIX - MANTRA

Ukthyam

The thing desired &to be expressed

z

Movement from soul into mind

Brahma (or Angusham)

VA

To bring out the Ukthyam out of the soul into the mind statemati

so that the soulmovement or souistate is expressed in thieeartor temperament

Movement from mind into speech

Vachasor Gir

Vachasas prayeris calledUktha

Vachasaspraiséhas two functions

The expression in the sS$dbkaaka of

—

The confirmation or firm establishment of the activity once expressedstoma

[Prepared by Compiler based on CWSA Vol. 16/726-7]
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